
















"We are now coming to the end of the 20th century, and 
the great materialistic progress which we have 
venerated for so long is on the verge of bankruptcy. We 
can no longer believe that we are born into this world 
to accumulate wealth and abandon ourselves to mortal 
pleasures. We see the dangers and realize that we have 
been exploited for centuries. We were told that the 20th 
century was the most progressive that the world has 
ever known, but unfortunately the progression was in 
the direction of self-destruction. 
To avoid a future of war, crime, and bankruptcy, the 
individual must begin to plan his own destiny, and the 
best source for the necessary information comes down 
to us through the writings of the ancients. We have 
tried to select the most useful and practical elements of 
classical idealism, combining them into a single 
volume. It is our sincere hope that this book will 
endure into the 21st century and continue to make 
available the contents of countless books destroyed by 
the ravages of war. This volume is not devoted to my 
opinions but is a tribute to the memories and labors of 
the noblest of mankind. May the 21st century bring 
with it a restoration of those systems of inspired 
instruction so desperately needed.” 
Manly P. Hall
Los Angeles, CA. October 1st, 1988.

https://en.wikiquote.org/wiki/War
https://en.wikiquote.org/wiki/Crime
https://en.wikiquote.org/wiki/Individual
https://en.wikiquote.org/wiki/Destiny
https://en.wikiquote.org/wiki/Necessary
https://en.wikiquote.org/wiki/Information


Numerous volumes have been written as 
commentaries upon the secret systems of 
philosophy existing in the ancient world, 
but the ageless truths of life, like many of 
the earth's greatest thinkers, have usually 
been clothed in shabby garments. The 
present work is an attempt to supply a 
tome worthy of those seers and sages 
whose thoughts are the substance of its 
pages. To bring about this coalescence of 
Beauty and Truth has proved most costly, 
but I believe that the result will produce an 
effect upon the mind of the reader which 
will more than justify the expenditure.





















PRINCE RAGOCZY OF TRANSYLVANIA– 
COMPTE DE ST. GERMAIN

The great initiate who termed himself the Compte de St. 
Germain must not be confused with the French general of the 
same name, for the “wonderman” as M. de St. Germain was 
often called, was not a scion of the French family. Theory long 
held that he was a Portuguese Jew has now been discarded as 
untenable. The most reasonable conclusion regarding his birth 
is that he was the legitimate son of Franz Leopold, Prince 
Ragoczy of Transylvania; in fact the Compte de St. Germain 
appeared in Leipzig in 1777 as Prince Ragoczy. He also 
admitted to Prince Karl of Hesse that he was the son of Prince 
Ragoczy and that he was raised and educated by the last Duc 
de Medici.
The contradictory nature of the data regarding the Compte de 
St. Germain is strikingly evidenced by several chronological 
inconsistencies. It is generally supposed that this mysterious 
adept was born in 1710, but the Countess von Gergy declared 
that she had seen him during that year in Venice and that he 
appeared to be between forty-five and fifty years of age at that 
time. While the church register at Eckernforde contains a 
record of his death in 1784, it is known that he was seen on 
several occasions subsequent to that date, having attended a 
Masonic conference in 1785 and having been recognized in 
Venice in 1788. The last historical mention of the Compte de 
St. Germain was in 1822, at which time he was presumably on 
the eve of embarking for India.





Group of World Religions 
by J. A. Knapp 



At the left of the plate stands Mohammed, 
holding aloft pages from the Koran, his left 
foot upon an image which he has 
overthrown. Behind Mohammed, the  
Celestial Bull– signifying the constellation 
of Taurus– opens the “Egg of the Year” 
with his horns.



At the lower right is a bas-relief of 
the Persian Sun God, in an attitude 
signifying the conquest of the Sun 
over the Celestial Bull at the ancient 
vernal equinox.



In the center stands the High Priest of Israel, his right arm encircling the base of the seven-branched candlestick– 
the Mosaic symbol of the Planetary Governors of the World. To his right is the statue of the Golden Calf, and to his 
left the robed figures of the Greek mystics bearing a tripod in which burns the sacrificial fire.



Behind the bull Apis, crowned 
with the lunar globe, and Father 
Nile bearing the horn of plenty 
and pouring the waters of life 
from his urn, loom the 
Pyramids– the great Egyptian 
temples of initiation.



In the clouds at the left is the seated figure of Jupiter Ammon, 
brandishing a flaming thunderbolt and horned to signify that he 
partakes of the attributes of the zodiacal ram.



In the heavens appears the mystery of the Apocalypse. The four creatures of Ezekiel’s Vision surround an altar 
upon which is the Book of the Seven Seals and the Lamb of God.



At the upper left is the band of the zodiac. The constellations of Taurus, Aries, and Pisces represent the stellar 
influences which– to the ancients– descending upon the Earth, are responsible for the establishment of the 
religions and philosophical institutions herein set forth.



‘Group of World Religions’ 
by J. A. Knapp 





"Philosophy," writes Sir William Hamilton, "has been defined [as]: The science of things divine and human, and of the 

causes in which they are contained [Cicero]; The science of effects by their causes [Hobbes]; The science of sufficient 

reasons [Leibnitz]; The science of things possible, inasmuch as they are possible [Wolf]; The science of things evidently 

deduced from first principles [Descartes]; The science of truths, sensible and abstract [de Condillac]; The application of 

reason to its legitimate objects [Tennemann]; The science of the relations of all knowledge to the necessary ends of 

human reason [Kant];The science of the original form of the ego or mental self [Krug]; The science of sciences [Fichte]; 

The science of the absolute [von Schelling]; The science of the absolute indifference of the ideal and real [von 

Schelling]--or, The identity of identity and non-identity [Hegel]." (See Lectures on Metaphysics and Logic.)

The six headings under which the disciplines of philosophy are commonly classified are: metaphysics, which deals with such 

abstract subjects as cosmology, theology, and the nature of being; logic, which deals with the laws governing rational thinking, or, 

as it has been called, "the doctrine of fallacies"; ethics, which is the science of morality, individual responsibility, and character--

concerned chiefly with an effort to determine the nature of good; psychology, which is devoted to investigation and classification of 

those forms of phenomena referable to a mental origin; epistemology, which is the science concerned primarily with the nature of 

knowledge itself and the question of whether it may exist in an absolute form; and æsthetics, which is the science of the nature of 

and the reactions awakened by the beautiful, the harmonious, the elegant, and the noble. STOAA:13

HILOSOPHY is the science of estimating values. The superiority of any state or 

substance over another is determined by philosophy. By assigning a position of 

primary importance to what remains when all that is secondary has been 

removed, philosophy thus becomes the true index of priority or emphasis in the 

realm of speculative thought. The mission of philosophy a priori is to establish 

the relation of manifested things to their invisible ultimate cause or nature.
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The science of things divine and human, and of the 
causes in which they are contained.

Cicero

Stoicism



Hobbes
The science of effects by their 
causes.

The science of truths, sensible 
and abstract. 

de Condillac

Locke

Empiricism

No man's knowledge can go beyond 
his experience.



The science of sufficient reasons.

Leibnitz

The science of things possible, 
inasmuch as they are possible.

The science of things evidently 
deduced from first principles.

Descartes

Rationalism



Leibnitz
There must be a sufficient reason for anything to exist, for any 
event to occur, for any truth to obtain.



The science of sufficient reasons.

Leibnitz

The science of things possible, 
inasmuch as they are possible.

The science of things evidently 
deduced from first principles.

Descartes

Rationalism



The application of 
reason to its legitimate 
objects.

The science of the original 
form of the ego or mental 
self. 

KrugThe science of the relations of all 
knowledge to the necessary ends 
of human reason.

Kant

Transcendental Idealism



Kant

"Act as you would want all other people to act towards all other people. Act according to the maxim that 
you would wish all other rational people to follow, as if it were a universal law.



The application of 
reason to its legitimate 
objects.

The science of the original 
form of the ego or mental 
self. 

KrugThe science of the relations of all 
knowledge to the necessary ends 
of human reason.

Kant

Transcendental Idealism



The science of sciences

Fichte

von Schelling
The science of the absolute. 
The science of the absolute 
indifference of the ideal and real.

The identity of identity and 
non-identity.

Hegel

German Idealism



"The science of the absolute indifference 
of the ideal and real.”

"Nature is visible Spirit; Spirit is invisible 
Nature.”

"There is in every man a certain feeling 
that he has been what he is from all 
eternity, and by no means become such in 
time.” The science of the absolute. The 
science of the absolute indifference of the 
ideal and real.”

Friedrich Wilhelm Joseph von Schelling



The science of sciences

Fichte

von Schelling
The science of the absolute. 
The science of the absolute 
indifference of the ideal and real.

The identity of identity and 
non-identity.

Hegel

German Idealism



The science 
of sciences

Fichte von Schelling

The science of 
the absolute. 

The identity of 
identity and 
non-identity.

Hegel

The application of 
reason to its 
legitimate objects.

The science of the 
original form of the 
ego or mental self. 

Krug

The science of the 
relations of all 
knowledge to the 
necessary ends of 
human reason.Kant

The science of 
sufficient reasons.

Leibnitz

The science of things 
possible, inasmuch 
as they are possible.

The science of 
things evidently 
deduced from first 
principles.

Descartes

Hobbes

The science of 
effects by their 
causes.

The science of 
truths, sensible 
and abstract. 

de Condillac

The science of 
things divine and 
human, and of the 
causes in which 
they are contained.Cicero





From Babbitt's “Principles of Light and Color”:
 

“Since the postulation of the atomic theory by 
Democritus, many efforts have been made to 
determine the structure of atoms and the method by 
which they unite to form various elements, Even 
science has not refrained from entering this field of 
speculation and presents for consideration most 
detailed and elaborate representations of these minute 
bodies. By far the most remarkable conception of the 
atom evolved during the last century is that produced 
by the genius of Dr. Edwin D. Babbitt and which is 
reproduced herewith. The diagram is self- explanatory. 
It must be borne in mind that this apparently massive 
structure is actually s minute as to defy analysis. Not 
only did Dr. Babbitt create this form of the atom but he 
also contrived a method whereby these particles could 
be grouped together in an orderly manner and thus 
result in the formation of molecular bodies.” STOAA:13





Fig. 135. The general form of an atom including the 
spirals and 1st spirillae, together with influx and 
efflux ethers, represented by dots, that pass through 
these spirillae. The 2nd and 3rd spirillae with their 
still finer ethers are not shown. TCF:1181



Modern model of an atom





“…an atom with its intensity of life-like action has its 
spirals and spirillæ in the form of tubes, within which 
are still finer ethereal juices which constitute its most 
interior life-force.” Principles of Light and Color, by Edwin Babbitt’



Fig 133, presents the main spiral which passes around the 
atom, then a sub-spiral which encircles the main spiral. This 
may be called the first spirilla or little spiral. Judging by nature's 
usual law of trinal gradations there is probably a still finer 
spirilla that encircles this first one which may be called the 
second spirilla, and another which encircles the second one, 
more minute still, and properly constituting the third spirilla. 
The different grades of forces that flow along this spiral and 
these spirillæ must pass around the atom in the same 
direction, just as the sun, planets and moon all move along 
through space in the same direction, namely from west to east. 



“The Personality Ray deals with the first four spirillae, 
and is the source of their stimulation.  Note here the 
correspondence to the lower quaternary and its 
stimulation by the ego.  The Egoic Ray concerns itself 
with the fifth spirilla and with the sixth, and is the 
cause of their emerging from latency and potentiality 
into power and activity.  The Monadic Ray is the 
source of the stimulation of the seventh spirilla.” 
–TCF:71-2



“The Personality Ray [which influences the first four 
spirillae] has direct action upon the physical 
permanent atom.

The Egoic Ray [which influences the fifth and sixth 
spirilla] has a similar action upon the astral permanent 
atom.

The Monadic Ray [which works with the seventh 
spirilla] has a close connection with the mental unit.".  

–TCF:71 



“…the development of the inner latent heat and its 
gradual fiery increase until we have within the atom a 
repetition of what is seen within the causal body:  the 
destruction of the periphery of the atom by the means 
of burning.”  TCF:75

https://www.alliancesforhumanity.com/books/Babbittt.pdf

https://www.alliancesforhumanity.com/books/Babbittt.pdf


PHILOSOPHY is the science of estimating values. The superiority of any state or substance over another is determined 

by philosophy. By assigning a position of primary importance to what remains when all that is secondary has been 

removed, philosophy thus becomes the true index of priority or emphasis in the realm of speculative thought. The 

mission of philosophy a priori is to establish the relation of manifested things to their invisible ultimate cause or nature.
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causes in which they are contained [Cicero]; The science of effects by their causes [Hobbes]; The science of sufficient 
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Schelling]--or, The identity of identity and non-identity [Hegel]." (See Lectures on Metaphysics and Logic.)

The six headings under which the disciplines of philosophy are commonly classified are: metaphysics, which deals 
with such abstract subjects as cosmology, theology, and the nature of being; logic, which deals with the laws governing 
rational thinking, or, as it has been called, "the doctrine of fallacies"; ethics, which is the science of morality, 
individual responsibility, and character--concerned chiefly with an effort to determine the nature of good; psychology, 
which is devoted to investigation and classification of those forms of phenomena referable to a mental origin; 
epistemology, which is the science concerned primarily with the nature of knowledge itself and the question of 
whether it may exist in an absolute form; and æsthetics, which is the science of the nature of and the reactions 
awakened by the beautiful, the harmonious, the elegant, and the noble. STOAA:13



The Six Disciplines of Philosophy 

Metaphysics, which deals with such abstract subjects as cosmology, theology, and the nature of being.

Logic, which deals with the laws governing rational thinking, or as it has been called, "the doctrine of fallacies”.

Ethics, which is the science of morality, individual responsibility, and character– concerned chiefly with an effort to 
determine the nature of good.

Psychology, which is devoted to investigation and classification of those forms of phenomena referable to a mental 
origin.

Epistemology, which is the science concerned primarily with the nature of knowledge itself and the question of 
whether it may exist in an absolute form.

Æsthetics, which is the science of the nature of and the reactions awakened by the beautiful, the harmonious, the 
elegant, and the noble.
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Plato regarded philosophy as the greatest good ever imparted by Divinity to man. In the twentieth century, however, it 
has become a ponderous and complicated structure of arbitrary and irreconcilable notions– yet each substantiated by 
almost incontestable logic. The lofty theorems of the old Academy which Iamblichus likened to the nectar and 
ambrosia of the gods have been so adulterated by opinion– which Heraclitus declared to be a falling sickness of the 
mind– that the heavenly mead would now be quite unrecognizable to this great Neo-Platonist. Convincing evidence of 
the increasing superficiality of modern scientific and philosophic thought is its persistent drift towards materialism. 
When the great astronomer Laplace was asked by Napoleon why he had not mentioned God in his Traité de la 
Mécanique Céleste, the mathematician naively replied: "Sire, I had no need for that hypothesis!"

In his treatise on Atheism, Sir Francis Bacon tersely summarizes the situation thus: "A little philosophy inclineth man's mind to 
atheism; but depth in philosophy bringeth men's minds about to religion." The Metaphysics of Aristotle opens with these words: 
"All men naturally desire to know." To satisfy this common urge the unfolding human intellect has explored the extremities of 
imaginable space without and the extremities of imaginable self within, seeking to estimate the relationship between the one and 
the all; the effect and the cause; Nature and the groundwork of Nature; the mind and the source of the mind; the spirit and the 
substance of the spirit; the illusion and the reality.

An ancient philosopher once said: "He who has not even a knowledge of common things is a brute among men. He who has an 
accurate knowledge of human concerns alone is a man among brutes. But he who knows all that can be known by intellectual 
energy, is a God among men." Man's status in the natural world is determined, therefore, by the quality of his thinking. He whose 
mind is enslaved to his bestial instincts is philosophically not superior to the brute-, he whose rational faculties ponder human 
affairs is a man; and he whose intellect is elevated to the consideration of divine realities is already a demigod, for his being 
partakes of the luminosity with which his reason has brought him into proximity. In his encomium of "the science of sciences" 
Cicero is led to exclaim: "O philosophy, life's guide! O searcher--out of virtue and expeller of vices! What could we and every age 
of men have been without thee? Thou hast produced cities; thou hast called men scattered about into the social enjoyment of life.” 
STOAA:13
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To satisfy this common urge the unfolding human intellect has explored

the extremities of imaginable space without and the extremities of imaginable self within, seeking to estimate the 
relationship between the one and the all; 

the effect and the cause; 

Nature and the groundwork of Nature; 

the mind and the source of the mind; 

the spirit and the substance of the spirit; 

the illusion and the reality.
STOAA:13


