






THE PROBLEM OF DIVERSITY 

From Kircher's Ars Magna Sciendi 

In the above diagram Kircher arranges 
eighteen objects in two vertical columns and 
then determines the number of arrangements 
in which they can be combined. By the same 
method Kircher further estimates that fifty 
objects may be arranged in   
1,273,726,838,815,420,339,851,343,083,767,0
05,515,293,749,454,795,408,000,000,000,000 
combinations. From this it will be evident that 
infinite diversity is possible, for the countless 
parts of the universe may be related to each 
other in an incalculable number of ways; and 
through the various combinations of these 
limitless subdivisions of being, infinite 
individuality and infinite variety must 
inevitably result. Thus it is further evident that 
life can never become monotonous or exhaust 
the possibilities of variety.
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Plato’s Three Orders of Being

1. The Unmoved Mover (also The Prime Mover)
     • That which continually moves yet itself is unmoved
     • The power of abidance is inherent
     • It is the Divine Permanence upon which all things          
are established
     • Nobler even than self-motion
     • The first of all dignities

2.  The Self-moved
     • That in which motion is inherent 
     • Cannot be separated from its motive power
     • Incapable of dissolution
     • The nature of the immortals

3. That which is moved
     • That which has motion imparted to it from another 
     • Can be separated from the source of its animating 
principle
     • Subject to dissolution
     • The nature of mortal beings
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1. The Unmoved Mover (also The Prime Mover)
     • That which continually moves [others] yet itself is 
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“No one will deny that the soul of 
Pythagoras was sent to mankind 
from Apollo's domain, having 
either been one of his attendants, 
or more intimate associates, 
which may be inferred both from 
his birth, and his versatile 
wisdom.” –Iamblichus
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The sect of the Academic philosophers instituted by Plato (427-347 B.C.) was divided into three major parts--the old, the middle, and the 
new Academy. Among the old Academics were Speusippus, Zenocrates, Poleman, Crates, and Crantor. Arcesilaus instituted the middle 
Academy and Carneades founded the new. Chief among the masters of Plato was Socrates. Plato traveled widely and was initiated by the 
Egyptians into the profundities of Hermetic philosophy. He also derived much from the doctrines of the Pythagoreans. Cicero describes 
the threefold constitution of Platonic philosophy as comprising ethics, physics, and dialectics. Plato defined good as threefold in character: 
good in the soul, expressed through the virtues; good in the body, expressed through the symmetry and endurance of the parts; and good in 
the external world, expressed through social position and companionship. In The Book of Speusippus on Platonic Definitions, that great 
Platonist thus defines God: "A being that lives immortally by means of Himself alone, sufficing for His own blessedness, the eternal 
Essence, cause of His own goodness. According to Plato, the One is the term most suitable for defining the Absolute, since the whole 
precedes the parts and diversity is dependent on unity, but unity not on diversity. The One, moreover, is before being, for to be is an 
attribute or condition of the One.
Platonic philosophy is based upon the postulation of three orders of being: that which moves unmoved, that which is self-moved, and that 
which is moved. That which is immovable but moves is anterior to that which is self-moved, which likewise is anterior to that which it 
moves. That in which motion is inherent cannot be separated from its motive power; it is therefore incapable of dissolution. Of such nature 
are the immortals. That which has motion imparted to it from another can be separated from the source of its an animating principle; it is 
therefore subject to dissolution. Of such nature are mortal beings. Superior to both the mortals and the immortals is that condition which 
continually moves yet itself is unmoved. To this constitution the power of abidance is inherent; it is therefore the Divine Permanence upon 
which all things are established. Being nobler even than self-motion, the unmoved Mover is the first of all dignities. The Platonic 
discipline was founded upon the theory that learning is really reminiscence, or the bringing into objectivity of 
knowledge formerly acquired by the soul in a previous state of existence. At the entrance of the Platonic school 
in the Academy were written the words: "Let none ignorant of geometry enter here."
After the death of Plato, his disciples separated into two groups. One, the Academics, continued to meet in the Academy where once he 
had presided; the other, the Peripatetics, removed to the Lyceum under the leadership of Aristotle (384-322 B.C.). Plato recognized 
Aristotle as his greatest disciple and, according to Philoponus, referred to him as "the mind of the school." If Aristotle were absent from 
the lectures, Plato would say: "The intellect is not here." STOAA:15
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Of the prodigious genius of Aristotle, Thomas Taylor writes in his introduction to The Metaphysics: "When we 
consider that he was not only well acquainted with every science, as his works abundantly evince, but that he 
wrote on almost every subject which is comprehended in the circle of human knowledge, and this with 
matchless accuracy and skill, we know not which to admire most, the penetration or extent of his mind.” Of the 
philosophy of Aristotle, the same author says: "The end of Aristotle's moral philosophy is perfection through the 
virtues, and the end of his contemplative philosophy, a union with the one principle of all things.”
Aristotle conceived philosophy to be twofold: practical and theoretical. Practical philosophy embraced ethics and politics; theoretical 
philosophy, physics and logic. Metaphysics he considered to be the science concerning that substance which has the principle of motion 
and rest inherent to itself. To Aristotle the soul is that by which man first lives, feels, and understands. Hence to the soul he assigned three 
faculties: nutritive, sensitive, and intellective. He further considered the soul to be twofold--rational and irrational--and in some particulars 
elevated the sense perceptions above the mind. Aristotle defined wisdom as the science of first Causes. The four major divisions of his 
philosophy are dialectics, physics, ethics, and metaphysics. God is defined as the First Mover, the Best of beings, an immovable 
Substance, separate from sensible things, void of corporeal quantity, without parts and indivisible. Platonism is based upon a priori 
reasoning; Aristotelianism upon a posteriori reasoning. Aristotle taught his pupil, Alexander the Great, to feel that if he had not done a 
good deed he had not reigned that day. Among his followers were Theophrastus, Strato, Lyco, Aristo, Critolaus, and Diodorus.
Of Skepticism as propounded by Pyrrho of Elis (365-275 B.C.) and by Timon, Sextus Empiricus said that those who seek must find or 
deny they have found or can find, or persevere in the inquiry. Those who suppose they have found truth are called Dogmatists; those who 
think it incomprehensible are the Academics; those who still seek are the Skeptics. The attitude of Skepticism towards the knowable is 
summed up by Sextus Empiricus in the following words: "But the chief ground of Skepticism is that to every reason there is an opposite 
reason equivalent, which makes us forbear to dogmatize." The Skeptics were strongly opposed to the Dogmatists and were agnostic in that 
they held the accepted theories regarding Deity to be self-contradictory and undemonstrable. "How," asked the Skeptic, "can we have 
indubitate knowledge of God, knowing not His substance, form or place; for, while philosophers disagree irreconcilably on these points, 
their conclusions cannot be considered as undoubtedly true?" Since absolute knowledge was considered unattainable, the Skeptics 
declared the end of their discipline to be: "In opinionatives, indisturbance; in impulsives, moderation; and in disquietives, suspension.” 
STOAA:16
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The goal of a good human is to exercise 
well and finely the soul's activities 
according to reason… Reason knows 
what is good both for oneself and in the 
treatment of others.” –Aristotle



The Son of Mind, the soul, [is] the product of the thought of the Universal Mind, the thinking, perceiving, 
discriminating, analysing Identity or spiritual Entity.  This aspect of the One Life is characterised by pure mind, 
pure reason, pure love, and pure will. EH:511
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Plato’s Three Orders of Being

1. The Unmoved Mover (also The Prime Mover)
     • That which continually moves [others] yet itself is 
unmoved
     • The power of abidance is inherent
     • It is the Divine Permanence upon which all things          
are established
     • Nobler even than self-motion
     • The first of all dignities

2.  The Self-moved
     • That in which motion is inherent 
     • Cannot be separated from its motive power
     • Incapable of dissolution
     • The nature of the immortals

3. That which is moved
     • That which has motion imparted to it from another 
     • Can be separated from the source of its animating 
principle
     • Subject to dissolution
     • The nature of mortal beings

The goal of a good human is to exercise well and 
finely the soul's activities according to reason.
–Aristotle



Of the prodigious genius of Aristotle, Thomas Taylor writes in his introduction to The Metaphysics: "When we consider that he was not 
only well acquainted with every science, as his works abundantly evince, but that he wrote on almost every subject which is 
comprehended in the circle of human knowledge, and this with matchless accuracy and skill, we know not which to admire most, the 
penetration or extent of his mind.” Of the philosophy of Aristotle, the same author says: “The end of Aristotle's moral philosophy is 
perfection through the virtues, and the end of his contemplative philosophy, a union with the one principle of all things.”
Aristotle conceived philosophy to be twofold: practical and theoretical. Practical philosophy embraced ethics 
and politics; theoretical philosophy, physics and logic. Metaphysics he considered to be the science concerning 
that substance which has the principle of motion and rest inherent to itself. To Aristotle the soul is that by which 
man first lives, feels, and understands. Hence to the soul he assigned three faculties: nutritive, sensitive, and 
intellective. He further considered the soul to be twofold--rational and irrational--and in some particulars 
elevated the sense perceptions above the mind. Aristotle defined wisdom as the science of first Causes. The four 
major divisions of his philosophy are dialectics, physics, ethics, and metaphysics. God is defined as the First Mover, 
the Best of beings, an immovable Substance, separate from sensible things, void of corporeal quantity, without parts and indivisible. 
Platonism is based upon a priori reasoning; Aristotelianism upon a posteriori reasoning. Aristotle taught his pupil, Alexander the Great, to 
feel that if he had not done a good deed he had not reigned that day. Among his followers were Theophrastus, Strato, Lyco, Aristo, 
Critolaus, and Diodorus.
Of Skepticism as propounded by Pyrrho of Elis (365-275 B.C.) and by Timon, Sextus Empiricus said that those who seek must find or 
deny they have found or can find, or persevere in the inquiry. Those who suppose they have found truth are called Dogmatists; those who 
think it incomprehensible are the Academics; those who still seek are the Skeptics. The attitude of Skepticism towards the knowable is 
summed up by Sextus Empiricus in the following words: "But the chief ground of Skepticism is that to every reason there is an opposite 
reason equivalent, which makes us forbear to dogmatize." The Skeptics were strongly opposed to the Dogmatists and were agnostic in that 
they held the accepted theories regarding Deity to be self-contradictory and undemonstrable. "How," asked the Skeptic, "can we have 
indubitate knowledge of God, knowing not His substance, form or place; for, while philosophers disagree irreconcilably on these points, 
their conclusions cannot be considered as undoubtedly true?" Since absolute knowledge was considered unattainable, the Skeptics 
declared the end of their discipline to be: "In opinionatives, indisturbance; in impulsives, moderation; and in disquietives, suspension.” 
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think it incomprehensible are the Academics; those who still seek are the Skeptics. The attitude of Skepticism towards the knowable is 
summed up by Sextus Empiricus in the following words: "But the chief ground of Skepticism is that to every reason there is an opposite 
reason equivalent, which makes us forbear to dogmatize." The Skeptics were strongly opposed to the Dogmatists and were agnostic in that 
they held the accepted theories regarding Deity to be self-contradictory and undemonstrable. "How," asked the Skeptic, "can we have 
indubitate knowledge of God, knowing not His substance, form or place; for, while philosophers disagree irreconcilably on these points, 
their conclusions cannot be considered as undoubtedly true?" Since absolute knowledge was considered unattainable, the Skeptics 
declared the end of their discipline to be: "In opinionatives, indisturbance; in impulsives, moderation; and in disquietives, suspension.” 
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Virgil describes part of the ritual of a Greek Mystery—
possibly the Eleusinian--in his account of the descent 
of Æneas, to the gate of hell under the guidance of the 
Sibyl. Of that part of the ritual portrayed above the 
immortal poet writes:

"Full in the midst of this infernal Road,  
An Elm displays her dusky Arms abroad;  
The God of Sleep there hides his heavy Head  
And empty Dreams on ev'ry Leaf are spread.  
Of various Forms, unnumber'd Specters more;  
Centaurs, and double Shapes, besiege the Door:  
Before the Passage horrid Hydra stands,  
And Briareus with all his hundred Hands:  
Gorgons, Geryon with his triple Frame;  
And vain Chimæra vomits empty Flame.  
The Chief unsheath'd his shining Steel, prepar'd,  
Tho seiz'd with sudden Fear, to force the Guard.  
Off'ring his brandish'd Weapon at their Face,  
Had not the Sibyl stop'd his eager Pace,  
And told him what those empty Phantoms were;  
Forms without Bodies, and impassive Air."



Before the Passage horrid Hydra stands,  
And Briareus with all his hundred Hands:  
Gorgons, Geryon with his triple Frame;  
And vain Chimæra vomits empty Flame.  



The Neo-Pythagorean school flourished in Alexandria during the first century of the Christian Era. Only two names stand 
out in connection with it--Apollonius of Tyana and Moderatus of Gades. Neo-Pythagoreanism is a link between the older 
pagan philosophies and Neo-Platonism. Like the former, it contained many exact elements of thought derived from 
Pythagoras and Plato; like the latter, it emphasized metaphysical speculation and ascetic habits. A striking similarity has 
been observed by several authors between Neo-Pythagoreanism and the doctrines of the Essenes. Special emphasis was laid 
upon the mystery of numbers, and it is possible that the Neo-Pythagoreans had a far wider knowledge of the true teachings 
of Pythagoras than is available today. Even in the first century Pythagoras was regarded more as a god than a man, and the 
revival of his philosophy was resorted to apparently in the hope that his name would stimulate interest in the deeper systems 
of learning. But Greek philosophy had passed the zenith of its splendor; the mass of humanity was awakening to the 
importance of physical life and physical phenomena. The emphasis upon earthly affairs which began to assert itself later 
reached maturity of expression in twentieth century materialism and commercialism, even though Neo-Platonism was to 
intervene and many centuries pass before this emphasis took definite form.
Although Ammonius Saccus was long believed to be the founder of Neo-Platonism, the school had its true beginning in Plotinus (A.D. 204-269?). 
Prominent among the Neo-Platonists of Alexandria, Syria, Rome, and Athens were Porphyry, Iamblichus, Sallustius, the Emperor Julian, Plutarch, 
and Proclus. Neo-Platonism was the supreme effort of decadent pagandom to publish and thus preserve for posterity its secret (or unwritten) 
doctrine. In its teachings ancient idealism found its most perfect expression. Neo-Platonism was concerned almost exclusively with the problems 
of higher metaphysics. It recognized the existence of a secret and all-important doctrine which from the time of the earliest civilizations had been 
concealed within the rituals, symbols, and allegories of religions and philosophies. To the mind unacquainted with its fundamental tenets, Neo-
Platonism may appear to be a mass of speculations interspersed with extravagant flights of fancy. Such a viewpoint, however, ignores the 
institutions of the Mysteries--those secret schools into whose profundities of idealism nearly all of the first philosophers of antiquity were initiated.
When the physical body of pagan thought collapsed, an attempt was made to resurrect the form by instilling new life into it by the unveiling of its 
mystical truths. This effort apparently was barren of results. Despite the antagonism, however, between pristine Christianity and Neo-Platonism 
many basic tenets of the latter were accepted by the former and woven into the fabric of Patristic philosophy. Briefly described, Neo-Platonism is a 
philosophic code which conceives every physical or concrete body of doctrine to be merely the shell of a spiritual verity which may be discovered 
through meditation and certain exercises of a mystic nature. In comparison to the esoteric spiritual truths which they contain, the corporeal bodies 
of religion and philosophy were considered relatively of little value. Likewise, no emphasis was placed upon the material sciences. STOAA:16-17
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The Neo-Pythagorean school flourished in Alexandria during the first century of the Christian Era. Only two names stand 
out in connection with it--Apollonius of Tyana and Moderatus of Gades. Neo-Pythagoreanism is a link between the older 
pagan philosophies and Neo-Platonism. Like the former, it contained many exact elements of thought derived from 
Pythagoras and Plato; like the latter, it emphasized metaphysical speculation and ascetic habits. A striking similarity has 
been observed by several authors between Neo-Pythagoreanism and the doctrines of the Essenes. Special emphasis 
was laid upon the mystery of numbers, and it is possible that the Neo-Pythagoreans had a far wider knowledge of the true 
teachings of Pythagoras than is available today. Even in the first century Pythagoras was regarded more as a god than a 
man, and the revival of his philosophy was resorted to apparently in the hope that his name would stimulate interest in the 
deeper systems of learning. But Greek philosophy had passed the zenith of its splendor; the mass of humanity was 
awakening to the importance of physical life and physical phenomena. The emphasis upon earthly affairs which began to 
assert itself later reached maturity of expression in twentieth century materialism and commercialism, even though Neo-
Platonism was to intervene and many centuries pass before this emphasis took definite form.
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concealed within the rituals, symbols, and allegories of religions and philosophies. To the mind unacquainted with its fundamental tenets, Neo-
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The Essenes cardinal principles were active 
benevolence and self-discipline. They had an 
esoteric school guarded by secrecy, accessible 
through novitiate and degrees. Josephus, 
describing the rule of a community, presents 
the picture of a tranquil life, divided between 
practical avocations, assemblies, and ritual 
observances. –OTG





The Neo-Pythagorean school flourished in Alexandria during the first century of the Christian Era. Only two names stand out in connection with 
it--Apollonius of Tyana and Moderatus of Gades. Neo-Pythagoreanism is a link between the older pagan philosophies and Neo-Platonism. Like the 
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many basic tenets of the latter were accepted by the former and woven into the fabric of Patristic philosophy. Briefly described, Neo-Platonism is a 
philosophic code which conceives every physical or concrete body of doctrine to be merely the shell of a spiritual verity which may be discovered 
through meditation and certain exercises of a mystic nature. In comparison to the esoteric spiritual truths which they contain, the corporeal bodies 
of religion and philosophy were considered relatively of little value. Likewise, no emphasis was placed upon the material sciences. STOAA:16-17



Plotinus Porphyry Iamblichus

Sallustius Julian Plutarch Proclus



Plotinus

“The soul that beholds beauty 
becomes beautiful.

Withdraw into yourself and look. 
And if you do not find yourself 
beautiful as yet, do as the creator of 
a statue that is to be made beautiful; 
the sculptor cuts away here, 
smoothes there, makes this line 
lighter, this other purer, until he or 
she has shown a beautiful face upon 
the statue.” –Plotinus



“The soul is bound to the body by a 
conversion to the corporeal passions; and 
again liberated by becoming impassive to 
the body.  
That which nature binds, nature also 
dissolves: and that which the soul binds, 
the soul likewise dissolves. Nature, 
indeed, bound the body to the soul; but 
the soul binds herself to the body. Nature, 
therefore, liberates the body from the 
soul; but the soul liberates herself from 
the body. 
Hence there is a twofold death; the one, 
indeed, universally known, in which the 
body is liberated from the soul; but the 
other peculiar to philosophers, in which 
the soul is liberated from the body.” 
–Porphyry 

Porphyry



The impact of the soul is called forth by the dilemmas and through the emergencies of the later 
stages of the path of experience.  During this stage, the urgency of the need, and the dilemmas 
brought about by the forces of opposition, lead the man to submit to a higher influence.  He calls 
then in desperation upon the soul and upon the spiritual resources laid up in his divine nature and 
hitherto remaining unused.  This impact is called the "Touch of Acquiescence," and marks the 
acceptance by the soul of the demand of the personality for help and light.  The soul acquiesces in 
the plea of the personality for guidance. EP2:268-9



“The dyad gets its name from passing 
through or asunder; for the dyad is the 
first to have separated itself from the 
monad, whence also it is called "daring." 
For when the monad manifests 
unification, the dyad steals in and 
manifests separation.
The Triad has a special beauty and 
fairness beyond all numbers, primarily 
because it is the very first to make actual 
the potentiality of the Monad - oddness, 
perfection, proportionality, unification, 
limit.” –Iamblichus

Apamea, Syria



“Before the things that really are, even the first 
principles of all things, is One Divine Being, prior 
even to the first God and King, abiding immovable 
in the aloneness of his own absolute unity. For 
neither is Intelligence nor any principle else 
intermingled with him, but he is established an 
exemplar of the God self-begotten, self-produced 
and only-begotten, the One truly Good. For he is 
the something Absolutely Great and Supreme, the 
Source of all things, and root of the first ideals 
subsisting in the Supreme Mind. Then from this 
One, the God sufficient in himself caused himself 
to shine forth, and hence he is self-engendered and 
self-sufficient. For he is the Beginning and God of 
Gods, a unity proceeding from the One, subsisting 
before essence, and the principle of essence. For 
from him are being and essence; and he is called 
accordingly Noëtarch, Chief of the realm of 
thought.” –Iamblichus (On the Mysteries: De Mysteriis 
Aegyptiorum - The Two Souls of Man)



“Most opportunely friends, has the time now 
come for me to leave life, which I rejoice to 
return to Nature, at her demand, like an 
honorable debtor, not (as some might think) 
bowed down with sorrow, but having learned 
much from the general conviction of 
philosophers how much happier the soul is than 
the body, and bearing in mind that whenever a 
better condition is severed from a worse, one 
should rejoice, rather than grieve.” –Julian, mortally 
wounded in battle, upon his deathbed, as recorded by 
Ammianus Marcellinus



“These things never happened, but always are.” 
–Sallustius, from Concerning the Gods and the Cosmos



“The mind is not a vessel to be filled, but a fire 
to be kindled.”

“To make no mistakes is not in the power of 
man; but from their errors and mistakes the wise 
and good learn wisdom for the future.” –Plutarch

Plutarch



“It is told that those who first brought out 
the irrationals from concealment into the 
open perished in shipwreck, to a man. 
For the unutterable and the formless must 
needs be concealed. And those who 
uncovered and touched this image of life 
were instantaneously destroyed and shall 
remain forever exposed to the play of the 
eternal waves.” –Proclus





Before a proper appreciation of the deeper 
scientific aspects of Greek mythology is 
possible, it is necessary to organize the Greek 
pantheon and arrange its gods, goddesses, and 
various superhuman hierarchies in concatenated 
order. Proclus, the great Neo-Platonist, in his 
commentaries on the theology of Plato, gives an 
invaluable key to the sequence of the various 
deities in relation to the First Cause and the 
inferior powers emanating from themselves. 
When thus arranged, the divine hierarchies may 
be likened to the branches of a great tree. The 
roots of this tree are firmly imbedded in 
Unknowable Being. The trunk and larger 
branches of the tree symbolize the superior gods; 
the twigs and leaves, the innumerable existences 
dependent upon the first and unchanging Power.






