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The School of Gnosticism was
divided into two major parts,
commonly called the Syrian Cule
and the Alexandrian Cult. These
schools agreed in essentials, buc
the lacter division was more in-
clined to be pantheistic, while the
former was dualistic. While che
Syrian cult was largely Simonian,
the Alexandrian School was the
outgrowth of the philosophical
deductions of a clever Egyprian
Christian, Basilidesby name, who
claimed to have received his in-
structions from the Apostle Mac-
thew. Like Simon Magus, he was
an emanationist, with Neo-Pla-
tonic inclinacions. In fac, the en-
tire Gnostic Mystery isbased upon
the hypothesis of emanations as
being the logical connection be-
tween the irreconcilable opposites
AbsoluteSpiritand Absolute Sub-
stance, which the Gnostics be-
lieved to have been coexistent in
Crernity. Some assert thac Basili-
deswas the true founder of Gnos-
ticism, but there ismuch evidence
to the effece that Simon Magus
laid down its fundamental prin-
ciples in the preceding century.
The Alexandrian Basilides in-
culcated Egyprian Hermeticism,
> Oriental occultism, Chaldean as-
Fywmehe Moenbysrwns, | trology, and Persian philosophyin
his followers, and in his docerines
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N vk eyt gurs ke stk T e o gt Christianicty with che ancient pa-

gan Mysteries. To him is attrib-
uted che formulation of chat peculiar concept of the Deity which
carries the name of Abraxas. In discussing the original meaning of
this word, Godfrey Higgins, in his Celtic Druids, has demonstrated
that the numerological powers of the leteers forming the word
Abraxas when added togecher result in the sum of 365. The same
author also notes that the name Mithras when treated in a similar
manner has the same numerical value. Basilides taughe thac the

e ———————————

The School of Gnosticism was
divided into two major parts,
commonly called the Syrian Culc
and che Alexandrian Cult. These
schools agreed in essentials, buc
the laceer division was more in-
clined to be pantheistic, while the
former was dualistic. While che
Syrian cult was largely Simonian,
the Alexandrian School was the
outgrowth of the philosophical
deductions of a clever Egyptian
Christian, Basilidesby name, who
claimed to have received his in-
structions from the Apostle Mat-
thew. Like Simon Magus, he was
an emanationist, with Neo-Pla-
tonic inclinations. In face, the en-
tire Gnostic Mystery isbased upon
the hypothesis of emanations as
being the logical connection be-
tween the irreconcilable opposites
AbsoluteSpiritand Absolute Sub-
stance, which the Gnostics be-
lieved to have been coexistent in
Eternity. Some asserc thac Basili-
des was the true founder of Gnos-
ticism, but there ismuch evidence
to the effect that Simon Magus
laid down its fundamental prin-
ciples in che preceding century.

The Alexandrian Basilides in-
culcated Egyptian Hermeticism,
Oriental occultism, Chaldean as-
crology, and Persian philosophyin
his followers, and in his doctrines
sought to unite theschoolsof early
Christianity with che ancienc pa-
gan Mysteries. To him is attrib-

uted che formulation of chac peculiar concept of the Deity which
carries the name of Abraxas. In discussing the original meaning of
this word, Godfrey Higgins, in his Celtic Druids, has demonstrated
that che numerological powers of the letters forming che word
Abraxas when added together resule in the sum of 365. The same
author also notes that the name Mithras when treated in a similar
manner has the same numerical value. Basilides taughe thac the
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The Gnostics were divided in their opinionsconcerning LIGHTD

1 P . This Gueostic
the Demiurgus, or creator of the lower worlds. Hle estab-  Ths Gmostie

lished che terrestrial universe with che aid of six sons, or  way of the Suy
emanations (possibly the planetary Angels) which He hqd the cxalt
formed out of, and yer within, Himself. Asstated before,

the Demiurgus was individualized as the lowest creation out of the
substance called plerema. One group of the Gnostics was of the
opinion that the Demiurgus was the cause of all misery and was
an evil creacure, who by building this lower world had separaced
the souls of men from truch by encasing chem in moreal vehicles.
The ocher sect viewed the Demiurgus as being divinely inspired and
merely fulfilling che dicrates of the invisible Lord. Some Gnostics
were of the opinion that che Jewish God, Jehovah, was the Demi-
urgus. This concepe, under a slightly different name, apparencly in-
fluenced medizzval Rosicrucianism, which viewed Jehovah as che
Lord of the material universe rather than as the Supreme Deicy.
Mythology abounds with the stories of gods who partook of both
celestial and terrestrial natures. Odin, of Scandinavia, is a good ex-
ample of a deity subject to mortalicy, bowing before che laws of
Nature and yet being, in certain senses at least, a Supreme Deity.

The Gnostic viewpoint concerning the Christ is well worchy of
consideration. This order claimed to be the only sect to have actual
pictures of the Divine Syrian. While these were, in all probability,
idealistic conceptions of the Savior based upon existing sculptur-
ings and paintings of the pagan sun gods, they were all Christianicy
had. To the Gnostics, the Christ was che per-
sonification of Nous, the Divine Mind, and
emanated from the higher spiricual LZons. He
descended inco che body of Jesus at the baptism
andlefticagainbeforechecrucifixion. The Gnos-
tics declared chat che Christ was not crucified,
as this Divine Nous could not suffer deach, buc
that Simon, the Cyrenian, offered his life instead
and chac the Nous, by meansof its power, caused
Simon to resemble Jesus. Irenzus makes the fol-
lowing statement concerning the cosmic sacri-
fice of the Christ:

“When the uncreated, unnamed Facher saw
the corruption of mankind, He sent His firse-
born, Nous, into the world, inthe formof Christ, From )
for che redemption of all who believe in Him, A SYMBOLIC
out of the power of those that have fabricated Lafmieehs and mazes e
the world (the Demiurgus, and his six sons, che  have been found amamg the

¥ ersians, Egypeians, and (
planetary genii). He appeared amongst men s are merely iminised pathue.
the Man Jesus, and wroughe miracles.” (See {75, et wies o slom)
King's Gnostics and Their Remains.) rinch of Crete, in which rad

The Gnostics divided humanity into three “™“7 ™" bl e
parts: those who, as savages, worshiped only the
visible Nature; those who, like the Jews, worshiped the Demiurgus;
and lasly, chemselves, or others of a similar cule, including certain
sects of Christians, who worshiped Nous (Christ) and the erue spiric-
ual lighe of the higher Lons.

After the deach of Basilides, Valentinus became the leading in-

iration of the Gnostic movement. He still furcher complicaced

system of Gnostic philosophy by adding infinitely to the details.
He increased the number of emanations from the Great One (the
Abyss) to fifteen pairs and also laid much emphasis on the Virgin
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The Gnostics were divided in their opinionsconcerning
the Demiurgus, or creator of the lower worlds. He estab-  This Grestic

s scrpentin

lished che terrestrial universe wich che aid of six sons, or  way of the Su

kead the exaltl

emanations (possibly the planetary Angels) which He ot Cons
formed out of, and yer wichin, Himself. Asstated hefore,
the Demiurgus was individualized as the lowest creation out of the
substance called pleroma. One group of the Gnostics was of the
opinion that the Demiurgus was the cause of all misery and was
an evil creacure, who by building this lower world had separated
the souls of men from truch by encasing chem in moreal vehicles.
The ocher sece viewed the Demiurgus as being divinely inspired and
merely fulfilling che dicrates of che invisible Lord. Some Gnostics
were of the opinion thac the Jewish God, Jehovah, was the Demi-
urgus. This concepe, under a slightly different name, apparencly in-
fluenced mediazval Rosicrucianism, which viewed Jehovah as che
Lord of the material universe rather than as the Supreme Deity.
Mythology abounds with the stories of gods who partook of both
celestial and cerrestrial natures. Odin, of Scandinavia, is a good ex-
ample of a deity subject to mortality, bowing before che laws of
Nature and yex being, in certain senses at least, a Supreme Deity.
The Gnostic viewpoint concerning the Christ is well worchy of
consideration. This order claimed to be the only sect to have actual
pictures of the Divine Syrian. While these were, in all probability,
idealistic conceptions of the Savior based upon existing sculptur-
ingsand paintings of che pagan sun gods, cthey were all Christianicy
had. To the Gnostics, the Christ was che per-
sonification of Nous, the Divine Mind, and

XXVI

Sephid, ¢ Wik, ln che Book of thz Sarior, pmereed wikih ome
wa” kaoun as the Nae S}'w. ~er b [ﬂ.'{' Niwe M.
tarial gorzzalr g s swraage doctmind ¢ Fend Aed theis wmng:
it ki James Freaman Clacke, in speaking a2 eht doce mes of
s i, 405 Thee dociues, anpsas ther sonn caay, 1,
owidk imdlizaoe tn e Leie am Chanch, Many ‘:{th_:ln:&gc(
e arners Cooshes, eperial y tlase coustnl g 2 Ll ashjrns.
tervr Leczss s alsarhor e b roadhes resas chu Sevecal souc-mmehe
ol Menes che coals soom of Cnenciciasy ot @t Viknenlss
rw Ol Dt peac wors per), and e Sie s Mnrehahi
re-rurp dacis poazswaned sad thr Cozenes pearieally vonsbhe
Fnrn the ralesophiz werkd. Aacfnmwes eade deefng the Mz
Ape L LUK g prindis o of Gassticiar, st ¢onrg o de
desnon o€ taeir coacedschaencier s sessimer wit i
available Evea todyy ehes: ase svidenars ef Gnaso plii-
ksophy wn che maders avdd, Buzeazy bets cihar aun=
anad et e o gindense aspecesd. Taneof he G
comes ave actual y been incomenared ines by dogine
of 11z Chrewn Qluich, anc cur sowar &l e
of Chugamey as vfiea aborg che Wossof Girsk erma.
nex(nmiaT.

THE MYSTZRIES QOF
The tshom 17 el ehe Cosce - Lappizn Seipn ko e rn
tar Seovkezac Saepoy and dhe Dpy 0 a4 i Avar-Siop)
1e e - ve-ermalibe el il gy, Watlerkie
dobpucs s o b lpureamog e s doob e
vl Eoverian indrbuniey THCy 00 a2 3abarn veds sevales]
f:;s::h“- ._-fi;.m heve wha el beillee 102 oL o he
Serpie edrey. Theelion, in 2| probakiiy, execrang
he mirte s moiees dhe Epypoomacdaar b e we: o
s of b rmie chvarnr. S0 b e krowes, oo i no wutheenic
aeroerm of ~he rinex o Semapis her an el el che deip omd his
srrorranping vk < nveah rhcie s peinac s erec ke
Ewrnsd o che g ol Cypees, Sernpis demorthed b im o ehus:

“Agedlicasizhas I eow oo chee,
The Sacy Bowers ave ooy heae my oenk: the sza,
E it foims my fese nunzears the air mpples,
The Sea's fawedartirg, Soaacc ons, mens oes ™

Sovemal cneeckbacrs oy smoepe: Fove bern rade r envmo cgise
ere o Serspis Cechnry = gins nooe char Swes ons die maoae
ghoen by the Spurebars o 3 mowe zefin end Aaiswrs Dars in.
carranei= dbearnad byl Tarseme s werdscormk insd nove ede Serons
ApurceSavArdy“dercxbol coe bl "Fou s tsfmprobakiz thoe
the Eyeretes e id st s codin g the foane of 3 man

Severl ancirme ' oo, Irc g Missosles, 20 s o che
Serapic waes x mame for che S bocus B tmage 0 ofon bl
lssluarl | ghe ancmr i bead In hisOveson Do ehe Scevrargs: Suce
Fidtan seaba of the &by in Oce work: e Jomwe ent Flibe
are Sue % Seapx " be Bohros Serapex 4 Samaph, meanmng e
Alane e or 10 blase o Foe rhid reasa
Jeoadziganesd coc obekids hiesachis of ine.

emanated from the higher spiricual Zons. He
descended into the body of Jesus at the baptism
andlefeitagainbeforechecrucifixion. TheGnos-
tics declared chac che Christ was not crucified,
as this Divine Nous could not suffer deach, buc
that Simon, the Cyrenian, offered his life instead
and chac the Nous, by means of its power, caused
Simon to resemble Jesus. Irenwus makes the fol-
lowing statement concerning che cosmic sacri-
fice of the Christ:

“When the uncreated, unnamed Facher saw
the corruption of mankind, He sent His firse-
born, Nous, into the world, inthe form of Christ,
for the redemption of all who believe in Him,
out of the power of those that have fabricated  Labrizehs dnd mazes e
the world (the Demiurgus, and his six sons, che Aavebeen found among the
planetaty genii). He appearcd amongst men as re merely ivantoed fbac
the Man Jesus, and wroughe miracles.” (Sce :f;ﬁ;"j:__’:‘!‘,"’__“‘;{“"}‘:{kﬁ‘m
King's Guostics and Their Remains.) rinch of Crete, in which o

The Gnostics divided humanity into three 7 o vmuesmably |
parts: those who, as savages, worshiped only the
visible Nature; those who, like the Jews, worshiped the Demiurgus;
and lasely, chemselves, or others of a similar cule, including certain
sects of Christians, who worshiped Nous (Christ) and che erue spirie-
ual light of the higher Eons.

After che deach of Basilides, Valentinus became the leading in-

iration of the Gnostic movement. He still furcher complicaced

system of Gnostic philosophy by adding infinicely to the details.
He increased the number of emanations from the Great One (the
Abyss) to fifteen pairs and also laid much emphasis on the Virgin
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In describing Abraxas, C. W. King says:
"Bellermann considers the composite image,
inscribed with the actual name Abraxas, to be
a Gnostic Pantheos, representing the
Supreme Being, with the Five Emanations
marked out by appropriate symbols. From
the human body, the usual form assigned to
the Deity, spring the two supporters, Nous
and Logos, expressed in the serpents,
symbols of the inner senses, and the
quickening understanding; on which account
the Greeks had made the serpent the attribute
of Pallas. His head--that of a cock--
represents Phronesis, that bird being the
emblem of foresight and of vigilance. His
two arms hold the symbols of Sophia and
Dynamis: the shield of Wisdom and the whip
of Power.” —-STOAA:26
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The Abraxas-god, as he is usually represented, with shield and whip to scare away all evil spirits. The reverse exhibits
the Agathodemon Serpent, surrounded by triplets of the sacred animals of Egypt, all paying him adoration. The
legend in the field EVIA, is Syriac for "Serpent," the rest remains unexplained. Drawn to the actual size, from a red
jasper, discovered at Bombay, to which place it had probably been carried by the Persian refugees of the seventh
century. —The Gnostics and Their Remains:55



The Ancient Mysteries and Secret Societies— Part Two

The School of Gnosticism was divided into two major parts, commonly called the Syrian Cult and the Alexandrian Cult. These schools agreed in essentials, but the
latter division was more inclined to be pantheistic, while the former was dualistic. While the Syrian cult was largely Simonian, the Alexandrian School was the
outgrowth of the philosophical deductions of a clever Egyptian Christian, Basilides by name, who claimed to have received his instructions from the Apostle Matthew.
Like Simon Magus, he was an emanationist, with Neo-Platonic inclinations. In fact, the entire Gnostic Mystery 1s based upon the hypothesis of emanations as being
the logical connection between the irreconcilable opposites Absolute Spirit and Absolute Substance, which the Gnostics believed to have been coexistent in Eternity.
Some assert that Basilides was the true founder of Gnosticism, but there is much evidence to the effect that Simon Magus laid down its fundamental principles in the
preceding century.

The Alexandrian Basilides inculcated Egyptian Hermeticism, Oriental occultism, Chaldean astrology, and Persian philosophy in his followers, and in his doctrines
sought to unite the schools of early Christianity with the ancient pagan Mysteries. To him is attributed the formulation of that peculiar concept of the Deity which
carries the name of Abraxas. In discussing the original meaning of this word, Godfrey Higgins, in his Celtic Druids, has demonstrated that the numerological powers
of the letters forming the word Abraxas when added together result in the sum of 365. The same author also notes that the name Mithras when treated in a similar

manner has the same numerical value. Basilides taught that the powers of the universe were divided into 365 Aons, or spiritual cycles, and that the sum of all these
together was the Supreme Father, and to Him he gave the Qabbalistical appellation Abraxas, as being symbolical, numerologically, of His divine powers, attributes,
and emanations. Abraxas is usually symbolized as a composite creature, with the body of a human being and the head of a rooster, and with each of his legs ending in
a serpent. C. W. King, in his Gnostics and Their Remains, gives the following concise description of the Gnostic philosophy of Basilides, quoting from the writings of
the early Christian bishop and martyr, St. Irenaus: "He asserted that God, the uncreated, eternal Father, had first brought forth Nous, or Mind; this the Logos, Word;
this again Phronesis, Intelligence; from Phronesis sprung Sophia, Wisdom, and Dynamis, Strength."

In describing Abraxas, C. W. King says: "Bellermann considers the composite image, inscribed with the actual name Abraxas, to be a Gnostic Pantheos, representing
the Supreme Being, with the Five Emanations marked out by appropriate symbols. From the human body, the usual form assigned to the Deity, spring the two
supporters, Nous and Logos, expressed in the serpents, symbols of the inner senses, and the quickening understanding; on which account the Greeks had made the
serpent the attribute of Pallas. His head--that of a cock--represents Phronesis, that bird being the emblem of foresight and of vigilance. His two arms hold the symbols
of Sophia and Dynamis: the shield of Wisdom and the whip of Power.”

The Gnostics were divided in their opinions concerning the Demiurgus, or creator of the lower worlds. He established the terrestrial
universe with the aid of six sons, or emanations (possibly the planetary Angels) which He formed out of, and yet within, Himself.
As stated before, the Demiurgus was individualized as the lowest creation out of the substance called pleroma. One group of the
Gnostics was of the opinion that the Demiurgus was the cause of all misery and was an evil creature, who by building this lower
world had separated the souls of men from truth by encasing them in mortal vehicles. The other sect viewed the Demiurgus as
being divinely inspired and merely fulfilling the dictates of the invisible Lord. Some Gnostics were of the opinion that the Jewish
God, Jehovah, was the Demiurgus. This concept, under a slightly different name, apparently influenced media@val Rosicrucianism,
which viewed Jehovah as the Lord of the material universe rather than as the Supreme Deity. Mythology abounds with the stories
of gods who partook of both celestial and terrestrial natures. Odin, of Scandinavia, is a good example of a deity subject to mortality,
bowing before the laws of Nature and yet being, in certain senses at least, a Supreme Deity. -STOAA:25-6



The Ancient Mysteries and Secret Societies— Part Two

The School of Gnosticism was divided into two major parts, commonly called the Syrian Cult and the Alexandrian Cult. These schools agreed in essentials, but the
latter division was more inclined to be pantheistic, while the former was dualistic. While the Syrian cult was largely Simonian, the Alexandrian School was the
outgrowth of the philosophical deductions of a clever Egyptian Christian, Basilides by name, who claimed to have received his instructions from the Apostle Matthew.
Like Simon Magus, he was an emanationist, with Neo-Platonic inclinations. In fact, the entire Gnostic Mystery is based upon the hypothesis of emanations as being
the logical connection between the irreconcilable opposites Absolute Spirit and Absolute Substance, which the Gnostics believed to have been coexistent in Eternity.
Some assert that Basilides was the true founder of Gnosticism, but there is much evidence to the effect that Simon Magus laid down its fundamental principles in the
preceding century.

The Alexandrian Basilides inculcated Egyptian Hermeticism, Oriental occultism, Chaldean astrology, and Persian philosophy in his followers, and in his doctrines
sought to unite the schools of early Christianity with the ancient pagan Mysteries. To him is attributed the formulation of that peculiar concept of the Deity which
carries the name of Abraxas. In discussing the original meaning of this word, Godfrey Higgins, in his Celtic Druids, has demonstrated that the numerological powers
of the letters forming the word Abraxas when added together result in the sum of 365. The same author also notes that the name Mithras when treated in a similar

manner has the same numerical value. Basilides taught that the powers of the universe were divided into 365 Zons, or spiritual cycles, and that the sum of all these

together was the Supreme Father, and to Him he gave the Qabbalistical appellation Abraxas, as being symbolical, numerologically, of His divine powers, attributes,
and emanations. Abraxas is usually symbolized as a composite creature, with the body of a human being and the head of a rooster, and with each of his legs ending in
a serpent. C. W. King, in his Gnostics and Their Remains, gives the following concise description of the Gnostic philosophy of Basilides, quoting from the writings of
the early Christian bishop and martyr, St. Irenaus: "He asserted that God, the uncreated, eternal Father, had first brought forth Nous, or Mind; this the Logos, Word;
this again Phronesis, Intelligence; from Phronesis sprung Sophia, Wisdom, and Dynamis, Strength."

In describing Abraxas, C. W. King says: "Bellermann considers the composite image, inscribed with the actual name Abraxas, to be a Gnostic Pantheos, representing
the Supreme Being, with the Five Emanations marked out by appropriate symbols. From the human body, the usual form assigned to the Deity, spring the two
supporters, Nous and Logos, expressed in the serpents, symbols of the inner senses, and the quickening understanding; on which account the Greeks had made the
serpent the attribute of Pallas. His head--that of a cock--represents Phronesis, that bird being the emblem of foresight and of vigilance. His two arms hold the symbols
of Sophia and Dynamis: the shield of Wisdom and the whip of Power.”

The Gnostics were divided in their opinions concerning the Demiurgus, or creator of the lower worlds. He established the terrestrial

universe with the aid of SIX sons, or emanations (possibly the planetary Angels) which He formed out of, and yet within,
Himself. As stated before, the Demiurgus was individualized as the lowest creation out of the substance called pleroma. One group
of the Gnostics was of the opinion that the Demiurgus was the cause of all misery and was an evil creature, who by building this
lower world had separated the souls of men from truth by encasing them in mortal vehicles. The other sect viewed the Demiurgus
as being divinely inspired and merely fulfilling the dictates of the invisible Lord. Some Gnostics were of the opinion that the Jewish
God, Jehovah, was the Demiurgus. This concept, under a slightly different name, apparently influenced medi@val Rosicrucianism,
which viewed Jehovah as the Lord of the material universe rather than as the Supreme Deity. Mythology abounds with the stories
of gods who partook of both celestial and terrestrial natures. Odin, of Scandinavia, is a good example of a deity subject to mortality,
bowing before the laws of Nature and yet being, in certain senses at least, a Supreme Deity. -STOAA:25-6
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The Ancient Mysteries and Secret Societies— Part Two

The School of Gnosticism was divided into two major parts, commonly called the Syrian Cult and the Alexandrian Cult. These schools agreed in essentials, but the latter division was more
inclined to be pantheistic, while the former was dualistic. While the Syrian cult was largely Simonian, the Alexandrian School was the outgrowth of the philosophical deductions of a clever
Egyptian Christian, Basilides by name, who claimed to have received his instructions from the Apostle Matthew. Like Simon Magus, he was an emanationist, with Neo-Platonic inclinations. In
fact, the entire Gnostic Mystery is based upon the hypothesis of emanations as being the logical connection between the irreconcilable opposites Absolute Spirit and Absolute Substance, which
the Gnostics believed to have been coexistent in Eternity. Some assert that Basilides was the true founder of Gnosticism, but there is much evidence to the effect that Simon Magus laid down
its fundamental principles in the preceding century.

The Alexandrian Basilides inculcated Egyptian Hermeticism, Oriental occultism, Chaldean astrology, and Persian philosophy in his followers, and in his doctrines sought to unite the schools of
early Christianity with the ancient pagan Mysteries. To him is attributed the formulation of that peculiar concept of the Deity which carries the name of Abraxas. In discussing the original
meaning of this word, Godfrey Higgins, in his Celtic Druids, has demonstrated that the numerological powers of the letters forming the word Abraxas when added together result in the sum of
365. The same author also notes that the name Mithras when treated in a similar manner has the same numerical value. Basilides taught that the powers of the universe were divided into 365
Aons, or spiritual cycles, and that the sum of all these together was the Supreme Father, and to Him he gave the Qabbalistical appellation Abraxas, as being symbolical, numerologically, of His
divine powers, attributes, and emanations. Abraxas is usually symbolized as a composite creature, with the body of a human being and the head of a rooster, and with each of his legs ending in
a serpent. C. W. King, in his Gnostics and Their Remains, gives the following concise description of the Gnostic philosophy of Basilides, quoting from the writings of the early Christian bishop
and martyr, St. Ireneus: "He asserted that God, the uncreated, eternal Father, had first brought forth Nous, or Mind; this the Logos, Word; this again Phronesis, Intelligence; from Phronesis
sprung Sophia, Wisdom, and Dynamis, Strength."

In describing Abraxas, C. W. King says: "Bellermann considers the composite image, inscribed with the actual name Abraxas, to be a Gnostic Pantheos, representing the Supreme Being, with
the Five Emanations marked out by appropriate symbols. From the human body, the usual form assigned to the Deity, spring the two supporters, Nous and Logos, expressed in the serpents,
symbols of the inner senses, and the quickening understanding; on which account the Greeks had made the serpent the attribute of Pallas. His head--that of a cock--represents Phronesis, that
bird being the emblem of foresight and of vigilance. His two arms hold the symbols of Sophia and Dynamis: the shield of Wisdom and the whip of Power.”

The Gnostics were divided in their opinions concerning the Demiurgus, or creator of the lower worlds. He established the terrestrial
universe with the aid of six sons, or emanations (possibly the planetary Angels) which He formed out of, and yet within, Himself.
As stated before, the Demiurgus was individualized as the lowest creation out of the substance called pleroma. One group of the
Gnostics was of the opinion that the Demiurgus was the cause of all misery and was an evil creature, who by
building this lower world had separated the souls of men from truth by encasing them in mortal vehicles. The
other sect viewed the Demiurgus as being divinely inspired and merely fulfilling the dictates of the invisible
Lord. Some Gnostics were of the opinion that the Jewish God, Jehovah, was the Demiurgus. This concept, under a slightly
different name, apparently influenced medi@val Rosicrucianism, which viewed Jehovah as the Lord of the material universe rather
than as the Supreme Deity. Mythology abounds with the stories of gods who partook of both celestial and terrestrial natures. Odin,

of Scandinavia, is a good example of a deity subject to mortality, bowing before the laws of Nature and yet being, in certain senses
at least, a Supreme Deity. STOAA:25-6



The Ancient Mysteries and Secret Societies— Part Two

The School of Gnosticism was divided into two major parts, commonly called the Syrian Cult and the Alexandrian Cult. These schools agreed in essentials, but the
latter division was more inclined to be pantheistic, while the former was dualistic. While the Syrian cult was largely Simonian, the Alexandrian School was the
outgrowth of the philosophical deductions of a clever Egyptian Christian, Basilides by name, who claimed to have received his instructions from the Apostle Matthew.
Like Simon Magus, he was an emanationist, with Neo-Platonic inclinations. In fact, the entire Gnostic Mystery is based upon the hypothesis of emanations as being
the logical connection between the irreconcilable opposites Absolute Spirit and Absolute Substance, which the Gnostics believed to have been coexistent in Eternity.
Some assert that Basilides was the true founder of Gnosticism, but there is much evidence to the effect that Simon Magus laid down its fundamental principles in the
preceding century.

The Alexandrian Basilides inculcated Egyptian Hermeticism, Oriental occultism, Chaldean astrology, and Persian philosophy in his followers, and in his doctrines
sought to unite the schools of early Christianity with the ancient pagan Mysteries. To him is attributed the formulation of that peculiar concept of the Deity which
carries the name of Abraxas. In discussing the original meaning of this word, Godfrey Higgins, in his Celtic Druids, has demonstrated that the numerological powers
of the letters forming the word Abraxas when added together result in the sum of 365. The same author also notes that the name Mithras when treated in a similar

manner has the same numerical value. Basilides taught that the powers of the universe were divided into 365 Aons, or spiritual cycles, and that the sum of all these

together was the Supreme Father, and to Him he gave the Qabbalistical appellation Abraxas, as being symbolical, numerologically, of His divine powers, attributes,
and emanations. Abraxas is usually symbolized as a composite creature, with the body of a human being and the head of a rooster, and with each of his legs ending in
a serpent. C. W. King, in his Gnostics and Their Remains, gives the following concise description of the Gnostic philosophy of Basilides, quoting from the writings of
the early Christian bishop and martyr, St. Irenaus: "He asserted that God, the uncreated, eternal Father, had first brought forth Nous, or Mind; this the Logos, Word;
this again Phronesis, Intelligence; from Phronesis sprung Sophia, Wisdom, and Dynamis, Strength."

In describing Abraxas, C. W. King says: "Bellermann considers the composite image, inscribed with the actual name Abraxas, to be a Gnostic Pantheos, representing
the Supreme Being, with the Five Emanations marked out by appropriate symbols. From the human body, the usual form assigned to the Deity, spring the two
supporters, Nous and Logos, expressed in the serpents, symbols of the inner senses, and the quickening understanding; on which account the Greeks had made the
serpent the attribute of Pallas. His head--that of a cock--represents Phronesis, that bird being the emblem of foresight and of vigilance. His two arms hold the symbols
of Sophia and Dynamis: the shield of Wisdom and the whip of Power.”

The Gnostics were divided in their opinions concerning the Demiurgus, or creator of the lower worlds. He established the terrestrial
universe with the aid of six sons, or emanations (possibly the planetary Angels) which He formed out of, and yet within, Himself.
As stated before, the Demiurgus was individualized as the lowest creation out of the substance called pleroma. One group of the
Gnostics was of the opinion that the Demiurgus was the cause of all misery and was an evil creature, who by building this lower
world had separated the souls of men from truth by encasing them in mortal vehicles. The other sect viewed the Demiurgus as
being divinely inspired and merely fulfilling the dictates of the invisible Lord. Some Gnostics were of the opinion that the Jewish
God, Jehovah, was the Demiurgus. This concept, under a slightly different name, apparently influenced media@val Rosicrucianism,
which viewed Jehovah as the Lord of the material universe rather than as the Supreme Deity. Mythology abounds
with the stories of gods who partook of both celestial and terrestrial natures. Odin, of Scandinavia, is a good example of a deity
subject to mortality, bowing before the laws of Nature and yet being, in certain senses at least, a Supreme Deity. -STOAA:25-6



The reader 1s asked to turn to Stanza IV. of Book I. and its fourth commentary to find that the 3,4 — (7), and the
thrice seven, or 1065, the number of Jehovah, is the number of the 21 Prajapati mentioned in the Mahabharata, or

the three Sephrim (words in cipher or figures). And this comparison between the Creative Powers of Archaic

philosophy and the anthropomorphic Creator of exoteric Judaism (since their esotericism shows its identity with the

Secret Doctrine) will lead the student to perceive and discover that, in truth, Jehovah is but a lunar and "generation"

god. SD2:40-1
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The School of Gnosticism was divided into two major parts, commonly called the Syrian Cult and the Alexandrian Cult. These schools agreed in essentials, but the
latter division was more inclined to be pantheistic, while the former was dualistic. While the Syrian cult was largely Simonian, the Alexandrian School was the
outgrowth of the philosophical deductions of a clever Egyptian Christian, Basilides by name, who claimed to have received his instructions from the Apostle Matthew.
Like Simon Magus, he was an emanationist, with Neo-Platonic inclinations. In fact, the entire Gnostic Mystery is based upon the hypothesis of emanations as being
the logical connection between the irreconcilable opposites Absolute Spirit and Absolute Substance, which the Gnostics believed to have been coexistent in Eternity.
Some assert that Basilides was the true founder of Gnosticism, but there is much evidence to the effect that Simon Magus laid down its fundamental principles in the
preceding century.

The Alexandrian Basilides inculcated Egyptian Hermeticism, Oriental occultism, Chaldean astrology, and Persian philosophy in his followers, and in his doctrines
sought to unite the schools of early Christianity with the ancient pagan Mysteries. To him is attributed the formulation of that peculiar concept of the Deity which
carries the name of Abraxas. In discussing the original meaning of this word, Godfrey Higgins, in his Celtic Druids, has demonstrated that the numerological powers
of the letters forming the word Abraxas when added together result in the sum of 365. The same author also notes that the name Mithras when treated in a similar

manner has the same numerical value. Basilides taught that the powers of the universe were divided into 365 Aons, or spiritual cycles, and that the sum of all these

together was the Supreme Father, and to Him he gave the Qabbalistical appellation Abraxas, as being symbolical, numerologically, of His divine powers, attributes,
and emanations. Abraxas is usually symbolized as a composite creature, with the body of a human being and the head of a rooster, and with each of his legs ending in
a serpent. C. W. King, in his Gnostics and Their Remains, gives the following concise description of the Gnostic philosophy of Basilides, quoting from the writings of
the early Christian bishop and martyr, St. Irenaus: "He asserted that God, the uncreated, eternal Father, had first brought forth Nous, or Mind; this the Logos, Word;
this again Phronesis, Intelligence; from Phronesis sprung Sophia, Wisdom, and Dynamis, Strength."

In describing Abraxas, C. W. King says: "Bellermann considers the composite image, inscribed with the actual name Abraxas, to be a Gnostic Pantheos, representing
the Supreme Being, with the Five Emanations marked out by appropriate symbols. From the human body, the usual form assigned to the Deity, spring the two
supporters, Nous and Logos, expressed in the serpents, symbols of the inner senses, and the quickening understanding; on which account the Greeks had made the
serpent the attribute of Pallas. His head--that of a cock--represents Phronesis, that bird being the emblem of foresight and of vigilance. His two arms hold the symbols
of Sophia and Dynamis: the shield of Wisdom and the whip of Power.”

The Gnostics were divided in their opinions concerning the Demiurgus, or creator of the lower worlds. He established the terrestrial
universe with the aid of six sons, or emanations (possibly the planetary Angels) which He formed out of, and yet within, Himself.
As stated before, the Demiurgus was individualized as the lowest creation out of the substance called pleroma. One group of the
Gnostics was of the opinion that the Demiurgus was the cause of all misery and was an evil creature, who by building this lower
world had separated the souls of men from truth by encasing them in mortal vehicles. The other sect viewed the Demiurgus as
being divinely inspired and merely fulfilling the dictates of the invisible Lord. Some Gnostics were of the opinion that the Jewish
God, Jehovah, was the Demiurgus. This concept, under a slightly different name, apparently influenced mediaval Rosicrucianism,
which viewed Jehovah as the Lord of the material universe rather than as the Supreme Deity. Mythology abounds with the stories
of gods who partook of both celestial and terrestrial natures. Odin, of Scandinavia, is a good example of a deity subject to

mortality, bowing before the laws of Nature and yet being, in certain senses at least, a Supreme Deity. STOAA:25-6



Returning once more to the most important subject in the
archaic Cosmogony, it may be said that even in the Norse
legends, in the Sacred Scrolls of the goddess Saga, we find
Loki, the brother by blood of Odin (as Typhon, Ahriman,
and others are brothers of Osiris and Ormazd), becoming
evil only later, when he has mixed too long with humanity.
Like all other fire or light gods — fire burning and
destroying as well as warming and giving life — he ended
by being accepted in the destructive sense of "fire." The
name Loki, we learn ("Asgard and the Gods," p. 250), has
been derived from the old word "liechan," to enlighten. It
has, therefore, the same origin as the Latin "lux, light."
Hence Loki is identical with Lucifer (light-bringer). This
title, given to the Prince of Darkness, is very suggestive and
1s a vindication in itself against theological slander. But
Loki is still more closely related to Prometheus, as he 1s
shown chained to a sharp rock, while Lucifer, identified
with Satan, was chained down in hell; a circumstance,
however, which prevented neither of them from acting in all
freedom on Earth, if we accept the theological paradox in its
fulness. Loki 1s a beneficent, generous and powerful god in
the beginning of times, and the principle of good, not of
evil, in early Scandinavian theogony. -SD2:283
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The Ases create the earth, the seas, the
sky and the clouds, the whole visible

......

world, from the remains of the slain giant
Y mir; but they do not create MAN, but
only his form from the Ask or ash-tree. It

1s Odin who endows him with life and
soul, after Lodur had given him blood
and bones, and finally it is Honir who
furnishes him with his intellect (manas)

and with his conscious senses. -SD2:97
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The Ancient Mysteries and Secret Societies— Part Two

The Gnostic viewpoint concerning the Christ is well worthy of consideration. This order claimed to be the only sect to have actual
pictures of the Divine Syrian. While these were, in all probability, idealistic conceptions of the Savior based upon existing
sculpturings and paintings of the pagan sun gods, they were all Christianity had. To the Gnostics, the Christ was the personification
of Nous, the Divine Mind, and emanated from the higher spiritual Aons. He descended into the body of Jesus at the baptism and
left it again before the crucifixion. The Gnostics declared that the Christ was not crucified, as this Divine Nous could not suffer
death, but that Simon, the Cyrenian, offered his life instead and that the Nous, by means of its power, caused Simon to resemble
Jesus. Irenzus makes the following statement concerning the cosmic sacrifice of the Christ:

"When the uncreated, unnamed Father saw the corruption of mankind, He sent His firstborn, Nous, into the world, in the form of
Christ, for the redemption of all who believe in Him, out of the power of those that have fabricated the world (the Demiurgus, and
his six sons, the planetary genii). He appeared amongst men as the Man Jesus, and wrought miracles." (See King's Gnostics and

Their Remains.)

The Gnostics divided humanity into three parts: those who, as savages, worshiped only the visible Nature; those who, like the Jews, worshiped the
Demiurgus; and lastly, themselves, or others of a similar cult, including certain sects of Christians, who worshiped Nous (Christ) and the true spiritual light
of the higher Aons.

After the death of Basilides, Valentinus became the leading inspiration of the Gnostic movement. He still further complicated the system of Gnostic
philosophy by adding infinitely to the details. He increased the number of emanations from the Great One (the Abyss) to fifteen pairs and also laid much
emphasis on the Virgin Sophia, or Wisdom. In the Books of the Savior, parts of which are commonly known as the Pistis Sophia, may be found much
material concerning this strange doctrine of Aons and their strange inhabitants. James Freeman Clarke, in speaking of the doctrines of the Gnostics, says:
"These doctrines, strange as they seem to us, had a wide influence in the Christian Church." Many of the theories of the ancient Gnostics, especially those
concerning scientific subjects, have been substantiated by modern research. Several sects branched off from the main stem of Gnosticism, such as the
Valentinians, the Ophites (serpent worshipers), and the Adamites. After the third century their power waned, and the Gnostics practically vanished from the
philosophic world. An effort was made during the Middle Ages to resurrect the principles of Gnosticism, but owing to the destruction of their records the
material necessary was not available. Even today there are evidences of Gnostic philosophy in the modern world, but they bear other names and their true
origin is not suspected. Many of the Gnostic concepts have actually been incorporated into the dogmas of the Christian Church, and our newer
interpretations of Christianity are often along the lines of Gnostic emanationism. -STOAA:25-6
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"And as they came out, they found a man of Cyrene, Simon by name: him they compelled to bear his
cross." —Matthew 27:32




For my death, which they think happened, happened to them in their error and blindness, since they nailed their man
unto their death... It was another, their father, who drank the gall and the vinegar; it was not I. They struck me with
the reed; 1t was another, Stmon, who bore the cross on his shoulder. It was another upon Whom they placed the crown
of thorns... And I was laughing at their ignorance. —from “Second Treatise of the Great Seth”
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1. Through alignment and subsequent contact, the intuition is evoked, awakened and used. This 1s the great dispelling
agency, and pours down from the plane of the intuition (the plane of buddhi) through the soul and the brain to the
heart of the disciple.

2. Through alignment and subsequent contact, the energy of the soul is evoked, awakened and used. This is the great
dissipating agency, and pours down from soul levels (the higher levels of the mental plane) through the mind to the

brain of the disciple carrying illumination to the astral plane.

3. These two types of spiritual energy work differently upon the forces of the personality, and their purpose and

activity have to be realised in the brain consciousness of the disciple as he works upon the physical plane.
—Glamour A World Problem:43




In the text [of Sophia Pistis], after Jesus
returns from the height “shining most
exceedingly,” the disciples ask him to
“withdraw his light-glory” and then ask,
“Rabbi, where didst thou go?” Jesus
replies, "Rejoice and exult from this hour
on, for [ have gone to the regions from
whence I came forth."

Jesus then recounts his entire journey,
from region to region, starting from the
moment that he saw Mary, his mother
“according to the material body” and then
going through the Firmament, the Sphere,
the Providence, and the Twelve Aeons. He
narrates that all the archons and the
powers therein were agitated and afraid
because of his exceeding light. And he
went on bringing order into their regions
until he came to the Thirteenth Aeon. At
that point he finds Pistis Sophia alone,
below her place of origin, and he describes
how the Pistis Sophia worked her way out
of chaos with his help.

—from the Fall 2011 issue of Quest magazine
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The Ineffable (Unmanifest)

The Interior of the Interiors (Adi and Anupadaka) Psychic Plane or Mixture (Lower Manas)
REGION OF THE RIGHT
The Mysteries of the Ineffable (Divine Plane) Sabaoth, the Good
The Mystery of the Ineffable (Logos) Five Planetary Regents with 360 Powers
First Space of the First Mystery (Atma), First Mystery REGION OF THE MIDDLE
Looking Within Virgin of Light
Second Space of the First Mystery (Buddhi), or the First REGION OF THE LEFT, REGION OF RIGHTEOUSNESS,
Mystery Looking Without REGION OF THE THIRTEENTH AEON
The First Statute The Great Invisible Forefather and his consort Barbelo
The Great Light of Lights The Two Great Triple Powers

Twenty-Four Invisibles (including Pistis Sophia and her consort)

Treasury of the Light, Pleroma (Higher Manas)
The Third Great Triple Power, The Self-Centered One

REGION OF THE RIGHT
Jeu, Supervisor of the Light, the First Man Hylic (Astral) Plane
Melchizedek The Twelve Aeons
Seven Amens or Voices The First Six Sons or Emanations of the Self-Centered One
Five Trees Sabaoth-Adamas (The Great Tyrant, laldabaoth, the Lion-Faced
Three Amens Power)
REGION OF THE MIDDLE The Second Group of Six Sons, the Archons of the Inferior Aeons
Twin Saviors (Child of the Child) Providence (Heimarmene)
REGION OF THE LEFT The Sphere

Twelve Saviors with Twelve Powers
Material (Physical) Plane

\ / Firmament (Etheric)

World of Men (Cosmos)

Underworld: Amente, Chaos, and Outer Darkness
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The Ancient Mysteries and Secret Societies— Part Two

The Gnostic viewpoint concerning the Christ is well worthy of consideration. This order claimed to be the only sect to have actual pictures of the Divine
Syrian. While these were, in all probability, idealistic conceptions of the Savior based upon existing sculpturings and paintings of the pagan sun gods, they
were all Christianity had. To the Gnostics, the Christ was the personification of Nous, the Divine Mind, and emanated from the higher spiritual Aons. He
descended into the body of Jesus at the baptism and left it again before the crucifixion. The Gnostics declared that the Christ was not crucified, as this
Divine Nous could not suffer death, but that Simon, the Cyrenian, offered his life instead and that the Nous, by means of its power, caused Simon to
resemble Jesus. [ren@us makes the following statement concerning the cosmic sacrifice of the Christ:

"When the uncreated, unnamed Father saw the corruption of mankind, He sent His firstborn, Nous, into the world, in the form of Christ, for the redemption
of all who believe in Him, out of the power of those that have fabricated the world (the Demiurgus, and his six sons, the planetary genii). He appeared
amongst men as the Man Jesus, and wrought miracles." (See King's Gnostics and Their Remains.)

The Gnostics divided humanity into three parts: those who, as savages, worshiped only the visible Nature; those who, like the Jews, worshiped the
Demiurgus; and lastly, themselves, or others of a similar cult, including certain sects of Christians, who worshiped Nous (Christ) and the true spiritual light
of the higher Aons.

After the death of Basilides, Valentinus became the leading inspiration of the Gnostic movement. He still further complicated the system of Gnostic
philosophy by adding infinitely to the details. He increased the number of emanations from the Great One (the Abyss) to fifteen pairs and also laid much
emphasis on the Virgin Sophia, or Wisdom. In the Books of the Savior, parts of which are commonly known as the Pistis Sophia, may be found much
material concerning this strange doctrine of Aons and their strange inhabitants. James Freeman Clarke, in speaking of the doctrines of the Gnostics, says:
"These doctrines, strange as they seem to us, had a wide influence in the Christian Church." Many of the theories of the ancient Gnostics, especially those
concerning scientific subjects, have been substantiated by modern research. Several sects branched off from the main stem of Gnosticism, such as the

Valentinians, the Ophites (serpent worshipers), and the Adamites. After the third century their power waned, and the Gnostics practically
vanished from the philosophic world. An effort was made during the Middle Ages to resurrect the principles of Gnosticism, but
owing to the destruction of their records the material necessary was not available. Even today there are evidences of Gnostic
philosophy in the modern world, but they bear other names and their true origin is not suspected. Many of the Gnostic concepts
have actually been incorporated into the dogmas of the Christian Church, and our newer interpretations of Christianity are often
along the lines of Gnostic emanationism. -STOAA:25-6
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But indeed, Gnosticism, in its primitive form, had almost
supplanted, by spiritualizing it, the beautiful materialism of
the early Greek and Latin mythologies. Catholicism, through
its unity and greater simplicity, in the end triumphed over the
conflicting Gnostic philosophies, which became extinct as a
professed religion in the sixth century, so far as Europe was
concerned, and whose relics in Asia were at the same moment
covered over with impenetrable obscurity by the sudden
deluge of the Mahommedan conquest. Nevertheless, even in
the first-named scene of its domination, it was not to be
eradicated without leaving behind it deep traces in the
writings and symbolisms of the magicians, astrologers, and
seekers after the grand arcanum throughout the whole course
of the Middle Ages. -The Gnostics and Their Remains:22-3
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From Monctaucon's
Antiquities.

THE LION-FACED
LIGHT-POWER.

This Gnostic gem represents
by its serpentine body the path-
way of the Sun and by its lion
head the exaltation of the solar
orb in the Constellation of Leo.
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To come now to the actual types setting forth these ideas; prominent amongst them 1s the figure of the Lion (he being

in astrological parlance the "House of the Sun"), usually surrounded with stars, and carrying in his jaws a bull's head,
emblem of earth subjected to his power. Sometimes he tramples on the serpent, which in this connection no longer
typifies wisdom, but the Principle of Evil. -The Gnostics and Their Remains: 142



XXVI

ey of ehe unhverse were < whces froe 305 Mcie, o7 apier. ]
ek ancdrbarzhe sora o 2| Ocgrmpeene: wacalw prems 242k,
s oo i e g (R Ral e spped baun Albvisas b
symbeliaal, srawrslagically, o Hisivire somen, atnke s, a0d
ETAMIGCES. A e e, yarm bo (237 A53 ner e ke LU,
with the zodvel 3 sumaabeaing Lad 1a: hoad of s nsontes, 2od wikh
vach of hi; o cnding 8 sempare & W King hi Guastics
cma "Thaie Beguniss, giiss e bolbonybng core e deace guor of the
Cinew'ls ph oooply of Basilices, . ming oo che wechoge of she
carly 4 =rhaiza bihop ard mampr Sa Inmaeen V1 cmmad thag
G, r3e moereanad, sl Farker bl e b € focds [soss,
oz Mincz ik roe Logme Waosd: 0o 20000 Puosess, llﬂ'iﬂﬂcli
focme Phevescis g Soshis Akl ser, ad Drvmarms, Suaash.
b cezow sing Abenvas, U7 i g ooyt Rl ommana
conradesrhe comsodre inge, issrdedwrh s arl
rame Ahrxae, o0 he o Ganals Farchers, seprocing
shctumoar Bang wichth-Fror Smo serlsmomarcocn: [
Leapro-prancymbels Fromeae maman ey, die el '
fonme womered rovrhe | darr, W Ey 1 rvm anpeeen, ' &v" f
Macearad Lo, exromwed in the errerem, smlubecl H
che ineer serse, aed the suicken rg usdezanding on |
whichoorome tha Gredrs e Sene e chesepene shearr.
Furo® Plis Bz b - thozof s cock — wymeome
Forcneeis eharbvnd Belag the cmsb aoved foredinbe anc cf
wigilarer. Hizeww anes bobd che s mmoke F Soph' - ad
Dvaae i b icd ob Wik mendehe ool Poorer
s Camra oy wrre i dhadin helr e md acomesr g
tir: Dk dnarg rrn 2 sorunl che ke s vaoek o e san-
lished che rooveasial nseosswrneez aidnfax wrs, ce

Evrwdeonzof crd peeeriy, Himmzlf Azoand heiooe,
e Dhermergnz s Incivic o linas as the lvmes srear onous of the
waseanr o ld sdevana One groap of rhe Caoacore o rhe
wpinen rhor ehe 1w irges suverhe cane of al! mdvrp and v
wm cvil snaria, whe By ol ding rhd kewer weekd had epainad
v woahef ram feeee eneh by cvcrdng el inomooenl wikes e
The orker e vievse she | eoadezs 15 being dvisehy dngeiend Lod
rercdy Tullling rhe disrares ef ehe trvsible Lerd. Sam: Cnvaiz:
wers o che opdniom thar e [rwr sh Gl Todrawdy ome che Dl
urge T s sonsepr, mder a shign’y cilfenen: v, apparemly in.
Fomand mrediaww’ Reclone zavar which vives Jrhorsh 2o che
Loo e the moorrs | imea re smher ehas aoche sapewre erp
Mhche e 3 omnch wm b the s ol gk wdso parca < of ek
weboa ) amc cumea sial varone. Cldin o Samdizavis, B2 e ex-
wrphe ol 2 daty sl conmeal Ly, bowieg bedie e ks o
Marere cad wr feing, in ooy gnees i L, a Sepeme Lary.

14z Comeseviewpeing concvminz e Chrws e e ousmhy oF
sassdenacien Ths order e’z e re v rhe oely o en e aenn|
phex oo o che * Yvine Norian, Weile chow voere, i o | probal lirg,
(Aol 2 = cororpeinee of e Savor sl upen w3 seing s e
Inpa amel neerimpack the panas s g, ey wenea | Chala iy
tod To v Cizewis che Chrae was iz s
wn B a o N, e Diviee Moad a:d <=
ovverarzd imm ehe hichker spmioual Lo He
dzscznded (e the pody of ezt ac she haperm
asd 2 ieaaain seforeehecracifs on TheGnos-
eies dezhred 1nae 1y Chne was o cwabal,
2z vas Dvire 2 cosli son valler Ak e
chatSmor ch:Cyserom, oiioxedbo b ireacad
s oar sk Nyey by meears ol i gower camsold
Sirman rewrsk s o [ ansesmorabodde
\IHN;Q warereen: coacemise the Jemk oo
See it rhe DRk

“Nhan he wnreazed, sore el Farber v
ehe zomupeien of mankwd, He omt Hi "ne.
o, Moo isorheooe 4 e fonncd Chea,
fom 13 redapeien ef all wha lelizwe s Flin,
oup o ehe peverer of chare cha lave fabzaced
the wee d iebe 1 o ungee, cad his s 00, dhe
plancay yoniil He mpeaxd Ao nsa xs oo
the fian jews 2ad weoagke moades e (o0t
&Iﬁ{}n:l@ud Tty Kyrozea.)

Ja v e
Foranve Tyronams,

el dioded bumarsty im0 thee VT

pares thos whe, semne e vooshipod oalyde

wizhle Nanire phose whoy blcaiac Jows, wcshiped the Dariurgee,
acdbesy rremwives, ce iz ol a smibic ok, s s g cean
cors of Chrsiams, who werali ped Nowe{Chris) anc eheerc s sodeis.

ual Hzhe of rhe highe: A~ X
< she dend of Boalide, Valoa e bene die loacing (e
‘ 108 of ths Geperds moemee. Dl Fucha com o
e o8 Gaesl: ptloschy by sddisg inBaizly ro the dalls
* Ple inseaed the sumber of e Foes the Goor Ohe frie
- Argeed oo Aloven povirs el <loy biid wuch amphases or £ Viesin

o0 I
I NI Sowaseey
:E#v;b W

reazeioes [pobly dee plery Arges which He SRS

was sems. 3 Us fumons bacy Ayied A
e v M A Y e LA King aslimoen Sewaplone oo

S TL

S, o Wlele s Oe Jeodi <f ta: Semoe, paree 5 alich ane
oy knwws seoie Piats Sapiia enap be Fouad ok g,
-rra. ccooaring thie smamee o o 2ok 2l ez e

Takalaains Jacaes feoenan Clacke, inspedding af el erringe
rhe Ueeuxs, sam: 1 azednannay Craape they v oo

+ wrks nBrascs i she Cheterlan Chrnck " Munp oo ey osfeq of
rhe anciest Gucenes. [t thome v cemin: il subjocrs
Fayz heen subanisied Ly ocdein nsamh. Sevofors bl
SHf Som 1 man wes of Cameckam, sscb Ohe Viliu e
e Cobinsqurer weshigas), and che SAmiees At tizahas
semure therr —orover waaed, 2ad e Aomis pracnclly samtes
Troen che ph e wel LA oA was mack cusug dle Mzl
A 5xs o0 povmerecs che pwiacip pof Gine 1 bt dwing, e ahe
Jewrvien: ol L secrdsche mamr il oy winer
ayalable. yioday shiere sac ooidmes of Goeeis i
lwosinp 00z wohor werki, bet ey tear cober “ames
anerrazesizn kne aigaras. Manzo heGrae ¢
Lasehnena ol hom e cmaned imn thedegma
of sbe Chrmian Church, an:d omr searer g reisae
of Crrsitigainy poe cloa- alur g ehe Koot Uncake toms.

THE Mys1TiRIES OF [(FT2 ), 2sqzamw
U dzacowel ths GrezodE pypteen SenpeCimoms oo
e Ceodis 2s Soon s aod de Eppeivey as Asoveding]
& shaowdad bearagcestiableval of myseary, W aulochs
Leivy wasaCaonubar agecsacmng desankclh of thestaa
Furf ot iz LiRIADCDY TUGE C48 AICATE ZAT636 %33 TEVG L2
maly te thas whe ban (el U6 puacinaw o the
Seraer eukie, Trefien, 3 all pocbubl oo, cxremons;
rwirgrlimlprasae rla Sy earmshesncheow s cyror
are oF mlrare crar rer. S S a h-sw.'\llvav a1 aubene
vorner chthe risrc ol ergre, ~ir cm s vabai el sla deiny ared i
vermprng yminloreashear wlies pana]-wswraode
lramo revthe King of Crparg Herac@deer bed hizac i o

“A god ams.chas I show tothee
T e Seacry Hesvene siemp bead, vy ook o s,
Eac:h Bons o foo welie casche 2 % mcplics,
TaeSacs Nidarang bl cays, raoz oves ©

Seven . miaalz ooy arzeenres hawe bocy made oo vrwologlae
he waced Sovands, Cochicy Fiagms noezs ther Soeos was che nre
Awen op i Egypeans to 2 sose eo=n, and 0wy Odels o
camancinehe werd ol Troxrencwordscombenac roms e Seross
Apde-Gee. Ap's “themoook cfsbebull " Bor s ts kmpeoboklc e
oo Fprptiameacn! S aaethiprcoc=n mdz formaafanean

Sewerd . izt awhea, wek:ding Mazobue cavesthnnicsha
Seepts 425 4 3k bor che sum beasss T amags 39 okt Bed g
e deef gl about ior agad. [abes Oy ctam Lo+ the Seovrmgn Sux
[nlias speckes <8 the Jiis i e words; "Cre Joras en: Flise,
cor Sun s Seapin Ja Ilw, Sepa o St ocsng ©

Elazz oo cc oo buaze g, "Facdis casca o2
o, Temscutaizndenzed heshimchie o sine
wil bargs, Seaphicr.

The e commaa sheaory, hewever, regud-
g the pupee ot the name Seve pur i chot which
tiadeds o <emacen leser che conpeurd Gnns
Api e s b E{mim:‘ls:' “ved erer
che dozd wacabsonled anodie e o D,
o podo dhe dod. Ve de wacked vimilar oy 2ve
wcif‘.nnm Orsilee s and Szngis dv theoey
advanaed w P ormeclog s o feres ek
a0t gorn techedead pes, o aentd hall o8
Zarpe lusestable 30 vty of the emmscie ot
widam ey by ehy Egrpeian prizusle
whn, o4 prozability, vsed the ged ©r awm
bl g-e soulod he acdd insfesrmu e &) The
rarrhl bedy of Notowe woe oied Andy rie
o whichevaped ram cbe bodysa deat 1 b
S wne carodsad ootk ahe e cung il
seovrsanke ieehe v | ifaaag dedprarcd Seedai

wn
Feasmariecanrnas, berime berg ala Goue
e =l oemnl Sercaoh oo Soigo izl
wzabodte Tem ek mespad sl dorh | dsap cansiscm.i,
ﬂ_’(:ﬂlbs-vlt LITCEY et & odnec T dacix Af S et Xom
chaba L wasdivvan by Do Gona b di o Egepe, The pagnes
ef tae Hin!-; Mata s wordd l'uuzru zubeamate wek u*:;-:clv

P oty o) or canings yme otes (oeth e woaed Seupa e LN
Sacrze Bl e oo s Pl Sl et Ol
Swora Serpenz, an ©The Retinag of g Bull "' The sz apeel-
larken Sas melenenze so che corentory of drouming we sl Apie
i the waatrrs of che Mike zven owamy-iwe peiet

TR TE

naricnsm.
J THE MYSTERIES OF k Ai6 I , ASAR-HAPI
-_ Theidentiee cf dhe Creco Egyptian Sexapis (known o
WMooawor v the Greeks as Sarapis and the Egypeias ws Asar-1api,

Antguities,
M- FACED

is shiouded dyar impencreableved] of mysiery. While thas

POWER deity wasa familiar hgureamong che symbols of che seceer
:{;\,";{:’;;‘;' Egyptitn iniciacory rives, his arcane ratrz was revealec

sard ty o3 don omly oo chose who hiad fulfilled che seuiremcnes of the

enabthesiior Serapic eultus. Therefore, in all prebability, excepeng

the initiacec priests, che Egypuans themselves were ignor-

ant of his srue characrer. Sa fir ac known, there exists 10 aurherric

account of the rites of Serapis, Sur 2n amalysis of thz deity and his

accompanying symbo.s evealsdxir salica: poing. In an orade de-
Lvered to thz King of Crprus, Setapis described h.mself thus:

“A god Lam such as show co chee,
The Searry Heavens are my hexd, my wrunk twe sea,
Earch forms my feer, ming ears che air supplies,
The Sun'sfardarring hrilliane rzys, mineeyes.”’

Sevenl unsanisfaceery atemprs have been made to ceymologize
e word Serapis. Godfrey Higgins notes thar Soros wasche 1ame
given by che Egyprars :0 2 xonc ooffin and Apis was Osins in-
arnaze in thesacred bull, Tacse two werds combinzd result in Seros.
Apis or Sor-Aps, ‘the tombof che bull.™ But it isimpeabable chas
theEgyptiams would warshipa coffin in the ‘armofa man.

Severzl anzient auchors, including Macrebius have sfirmed cha:
Sceapis ‘was a name for the Sun, sczaux his image so ofcen had 3
halo of lightabout ks head. 11 bisOration Upon the Sovereizn Sun
Jalian speaks of the deity in ches: werds: 'Ore Jove, one Fluto,
ane Sun is Seripis.” In Hebrew, Serapis is Saraph. meining “«

Mostlcon"s Astiguiies

LABRINTH.

rfarorad plases of miteation
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1yt uned varf stemes; thers
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blazze oue” cr “eo blaze up.'’ For chis reason the
Jewrs designaced one of i r hiarchics of spiric-
wal beirgs, Seraphi.

The most commor teory, however, reza:d-
ing the origin of the mme Serapis is taac which
trazes it cerivacion from the compound Orivis.
Apis. Acme v de Egypuians Lelieved chac
the dead were zbsorbed into the nacure of Osiris,
the god ot che dezd. While marked similarity ex-
isrs herwern Clivis. Apiz and Serzpis, the theory
sdvarced by Egyorelcgists chat Serapisismrerly
& mame given to the drad Apis, or sacred bull of
Egype, is uncenable in view of the transcendent
wudom possessed by che Egypeian priesterale,
who, in all pmbakiley, tsed the god o sym-
bolizz tiesoul of che vwoeld (anim:z mumdi) The
material body of Nawre was called Apis; che
wul wkhich escaped frorm the body at deach b
was enmeshed with che form dunng physical
life was desigmaezd Serepis,

C. W. King belizves Serapis to be 1 deicy of
Br:hmaniz ¢<xtraztion, hisname being che Gre-
cianized form of Scer-adah oz Sriqpu, vwo Lide

ascubedto Yana, the Hinou zod of deatk, | his apoears reasonable,
especially sinze there isa km;n?] to the effect thae Serapis, inthe form
of 2 ball, was driven by Bacchus fram Indiz ra Fgypr. The prioricy
of the Hindu Mysecries wou.d fuceher subszanciate such a cheory.

Amorgothe: meanings suggosted for che word Serepisare. " The
Sacred Bull,”™ * The Sen in Taurws,” “The Soul of Osies,™ " The
Sacred Seroent,”’ and "“The Retiring of dhe Bull.” The last appel-
lztion has refer=nce ro che reremeny of drowning the sacred Apis
in the waters of che Nile every cwenty-five yeirs
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Egyptian: translated as wsjr-hp
Coptic: oycep2ani translated as Userhapi, the name

also used by the Greeks.

Roman: Serapis
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Osor-Apis 1s depicted as a man with the head of a bull, and carrying the
ensigns by which we usually recognize Osiris. The god of Alexandria

therefore differs in form as widely as in origin from the original patron of
Thebes, with whom he has no other affinity than in name, and that rests
only on the arbitrary interpretation of the Egyptian priests, so successful in
persuading the Greeks that the mythology of the whole world was but a

plagiarism from their own. —The Gnostics and Their Remains:171-2

<$
e

]

Asar-Hapi (gompis. | —from Budge's 'Gods of the Egyptians’



One other Master may here be briefly mentioned, the Master Serapis, frequently called the Egyptian. He is the Master
upon the fourth ray, and the great art movements of the world, the evolution of music, and that of painting and drama,
receive from Him an energising impulse. At present He is giving most of His time and attention to the work of the
deva, or angel evolution, until their agency helps to make possible the great revelation in the world of music and
painting which lies immediately ahead. More about Him cannot be given out, nor can His dwelling place be revealed.
-IHS:60



An illustration of this 1s to be found in the history of the League of Nations. Before He took up special work, the
Master Serapis sought to bring through some constructive idea for the helping of humanity. He conceived of a world
unity in the realm of politics which would work out as an intelligent banding of the nations for the preservation of
international peace. He presented it to the adepts in conclave and it was felt that something could be done. The Master
Jesus undertook to present it to His group of disciples as He was working in the occident. One of these disciples on the
inner planes, seized upon the suggestion and passed it on (or rather stepped it down) until it registered in the brain of
Colonel House. He, not recording the source (of which he was totally unaware), passed it on in turn to that sixth ray
aspirant, called Woodrow Wilson. Then, fed by the wealth of analogous ideas in the minds of many, it was presented
to the world. It should be borne in mind that the function of a disciple is to focus a stream of energy of some special
kind upon the physical plane where it can become an attractive centre of force and draw to itself similar types of 1deas
and thought currents which are not strong enough to live by themselves or to make a sufficiently strong impact upon

the human consciousness. —Telepathy and the Etheric Vehicle:4-5



But these are far too abstruse, elaborate and far-reaching in their theme, and can be studied and considered only
when humanity has reached such a stage of intuitive development that men can "appreciate causes and effects as
whole processes and can see both the beginning and the end in one flash of time in space." In these words the
Master Serapis once summed up the matter when endeavouring to train a group of initiated disciples in this mode
of approaching vast subjects. —Esoteric Healing:293
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THE MYSTERIES OF ASAR-HAPI

The identity of the Greco-Egyptian Serapis (known to the Greeks as Serapis and the Egyptians as Asar-Hapi) 1s shrouded by an
impenetrable veil of mystery. While this deity was a familiar figure among the symbols of the secret Egyptian initiatory rites, his
arcane nature was revealed only to those who had fulfilled the requirements of the Serapic cultus. Therefore, in all probability,
excepting the initiated priests, the Egyptians themselves were ignorant of his true character. So far as known, there exists no
authentic account of the rites of Serapis, but an analysis of the deity and his accompanying symbols reveals their salient points. In
an oracle delivered to the King of Cyprus, Serapis described himself thus:

"A god I am such as I show to thee,

The Starry Heavens are my head, my trunk the sea,

Earth forms my feet, mine ears the air supplies,

The Sun's far-darting, brilliant rays, mine eyes."

Several unsatisfactory attempts have been made to etymologize the word Serapis. Godfrey Higgins notes that Soros was the name given by the Egyptians to a stone
coffin, and Apis was Osiris incarnate in the sacred bull. These two words combined result in Soros-Apis or Sor-Apis, "the tomb of the bull." But it is improbable that
the Egyptians would worship a coffin in the form of a man.

Several ancient authors, including Macrobius, have affirmed that Serapis was a name for the Sun, because his image so often had a halo of light about its head. In his
Oration Upon the Sovereign Sun, Julian speaks of the deity in these words: "One Jove, one Pluto, one Sun is Serapis." In Hebrew, Serapis is Saraph, meaning "to
blaze out" or "to blaze up." For this reason the Jews designated one of their hierarchies of spiritual beings, Seraphim.

The most common theory, however, regarding the origin of the name Serapis is that which traces its derivation from the compound Osiris-Apis. At one time the
Egyptians believed that the dead were absorbed into the nature of Osiris, the god of the dead. While marked similarity exists between Osiris-Apis and Serapis, the
theory advanced by Egyptologists that Serapis is merely a name given to the dead Apis, or sacred bull of Egypt, is untenable in view of the transcendent wisdom
possessed by the Egyptian priestcraft, who, in all probability, used the god to symbolize the soul of the world (anima mundi). The material body of Nature was called
Apis; the soul which escaped from the body at death but was enmeshed with the form during physical life was designated Serapis.

C. W. King believes Serapis to be a deity of Brahmanic extraction, his name being the Grecianized form of Ser-adah or Sri-pa, two titles ascribed to Yama, the Hindu
god of death. This appears reasonable, especially since there is a legend to the effect that Serapis, in the form of a bull, was driven by Bacchus from India to Egypt.
The priority of the Hindu Mysteries would further substantiate such a theory.

Among other meanings suggested for the word Serapis are: "The Sacred Bull," "The Sun in Taurus," "The Soul of Osiris," "The Sacred Serpent," and "The Retiring of

the Bull." The last appellation has reference to the ceremony of drowning the sacred Apis in the waters of the Nile every twenty-five years. -STOAA:26
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The City of Alexandria pays an almost frantic worship to
Serapis and Isis, nevertheless they show that all this
veneration 1s merely offered to the Sun under that name,
both by their placing the corn-measure upon his head, and
by accompanying his statue with the figure of an animal
having three heads; of these heads, the middle and the
largest one 1s a lion's, that which rises on the right 1s a
dog's in a peaceable and fawning attitude; whilst the left
part of the neck terminates in that of a ravening wolf. All
these bestial forms are connected together by the wreathed
body of a serpent, which raises its head up towards the
god's right hand... —The Gnostics and Their Remains: 167-8
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Sma, ‘to cut.’

“...the descriptive formula on Egyptian tablets dedicated to Osiris, and to some other deities, is so worded as to leave
no doubt respecting the nature of the most important Egyptian sacrifices; in which we find oxen and geese, with cakes
and wine, incense and libation, invariably mentioned; flowers and herbs being presented as a separate oblation.

The sanction given for sacrificing a bull was by a papyrus band tie by the priest round the horns, which he stamped
with his signet on sealing-clay. Documents sealed with fine clay and impressed with a signet are very common; but
the exact symbols impressed on it by the priest on this occasion are not known. Castor says they consisted of a man
kneeling, with his hands tied behind him, and a sword pointed to his throat which were probably the annexed, though

they have not been found on a seal. -Manners and Customs of the Ancient Egyptians:457-8
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Then come the Nagas, the Sarpa (serpents or Seraphs). These, again, show their character by the hidden meaning of
their glyph. In Mythology they are semi-divine beings with a human face and the tail of a Dragon. They are
therefore, undeniably, the Jewish seraphim (from Serapis and Sarpa, Serpent); the plural being saraph, “burning,
fiery” (See Isaiah, vi. 23). -SD2:501
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C. W. King believes Serapis to be a deity of Brahmanic extraction, his name being the Grecianized form of Ser-adah or Sri-pa, two titles ascribed to Yama, the Hindu
god of death. This appears reasonable, especially since there is a legend to the effect that Serapis, in the form of a bull, was driven by Bacchus from India to Egypt.
The priority of the Hindu Mysteries would further substantiate such a theory.

Among other meanings suggested for the word Serapis are: "The Sacred Bull," "The Sun in Taurus," "The Soul of Osiris," "The Sacred Serpent," and "The Retiring of
the Bull." The last appellation has reference to the ceremony of drowning the sacred Apis in the waters of the Nile every twenty-five years. -STOAA:26
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The most common theory, however, regarding the origin of the name Serapis is that which traces its derivation from the compound
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physical life was designated Serapis.

C. W. King believes Serapis to be a deity of Brahmanic extraction, his name being the Grecianized form of Ser-adah or Sri-pa, two titles ascribed to Yama, the Hindu
god of death. This appears reasonable, especially since there is a legend to the effect that Serapis, in the form of a bull, was driven by Bacchus from India to Egypt.
The priority of the Hindu Mysteries would further substantiate such a theory.

Among other meanings suggested for the word Serapis are: "The Sacred Bull," "The Sun in Taurus," "The Soul of Osiris," "The Sacred Serpent," and "The Retiring of
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It is evident that upon his first introduction into Egypt, Serapis
was regarded by the Alexandrians as identical with Aidoneus, or
Dis, the Lord of the Lower World. Now, all his attributes suggest
him to have been of Indian origin, and no other than Yama, "Lord
of Hell," attended by his dog "Carbara," the spotted, who has the
epithet "Tricira," three-headed, and by his serpent "Cesha," called
"Regent of Hades;" in fact, some have discovered in the name
Serapis but the Grecian form of Yama's epithet, "Sraddha-deva,"
Lord of the obsequies, that is, of the funeral sacrifices offered to
the Pitris or Manes. Yama also is styled "Lord of souls," and
"Judge of the dead;" another office assimilating him to Serapis in
the character under which the latter came to be specially
regarded... —The Gnostics and Their Remains: 172









