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PREFACE
(by Gargyayana).

This preface 1s more in the nature of a
table of contents than o bhiamikd proper, 2
‘ground-plan,” & foundation, an mtroduction
showing the position of the subject-matter of
the work among other subjects. The reason for
this 1z that the work treats of the A U M,
which (as has of course to be shown in the book)
includes everything ; and the wrelafive words,
ground-plan and super-structure, indicative of
separate and mutually exclusive position are
inappropriate in consequence; thus, the word
“ground-plan’ would indicate something not
included in, but ountside of and leading np to
the work.

I. The first section of the work deals with the
synthesis and the analysis of the constituents of
AU M. The A signifies Atma, the Self,
by opposition to the unity of which all the mul-
titnde of particulars is derived. For this very
reason have we to begin with the Atma.
For, though it is true that the three constituents
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of the AUM are in constant f:-onjunction, ang
there cannot be any order of pl“ecedenc? am{
succedence between things' thus c-onrst-ant:],lr
conjoined, still, the d.e._?{::frfiptwn of e\ﬂ‘erKll suz :
things belongs inevitably to 1I3he rea mv..h
the successive. And if we must begm_ wit
some one thing, and pass on 1m succes.mon‘ to
talk of others, and cannot talk of a-?l t!ungsj 19;13
once, then the Self, the Ixe&.\Jtest- to us, is 1131:’1111“'11- y
the most appropriate with which to make &
nencement.
cogzli.fing begun with the pelf, we ps-tss}ou Eo
the Not-Self, indicated by the U, :?Jnd then to
the relation between them, the relation of N‘e;g"la-
tion of one another, denoted.b}j the M J he
Necessity, the Energy, t-he. I.mmcl.ple of the f%u(;%
cessive conjunction and disjunction of t}?e Sel
and the Not-Self in and by the Negm?li:;n,].ls
expressed by the gymbolic }ett-er 1, which "1;3]3
hidden in the other three, _111 coalesce:ic(‘a “11 1
them, in universal world-fact as we.ﬂ "r.'lb ;11 E }iz
particular language of Samskrt according to t
archaic rales of its gmmm&}'.l -
‘Soe—mfm, Séﬁon Ii1, Ch. XV, .for iﬂi
explanation of this. It Shonl.d bi? IlOt(}El. t;ha,-i'f tu:
T mentioned here is not the English _-u.:mi_ai If- :m‘e‘m
ing the Self, but the Samskry letfer, "5, int .u, b&]ﬁ::’:
way as A, U, and M, are the Samskrt 1, ra,q ‘i
which in their coalescence make up the sacre
sound @+, AUM, generally pronounced OM.
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These four, A,U, M, and I, which together
make up AUM, respectively correspond to cog-
nition, desire, action, and the summation of
them all. And because the first section of this
work treats in a general way of these all-
embracing facts, therefore it may be said to
include in itself all the contents of the whole
work.

Having given the general outlines of the
nature of the three patent factors of the AUM,
the first section goes on to lay down some wide-
reaching principles.

The nature of the AUM ig transcendental,
It is comparable to the World-process with
which, indeed, it is, in a certain sense, identical,
because it transcends all limitations, and the
whole of its contents and details is endless, and
may not be encompassed by any finite individusl,
Gods upon gods, Maha-Vishpu and ever higher
and higher deities, comprehend only larger
and Jarger masses of it in an endless seeking.

This illimitability of the succession of the
World-process is but a reflexion, in the Many,
of the unlimitedness, the transcendence of all
limitations, of the One Self. And this illimit-
ability appears and reappears in each atom,
cach one of the many, so that it is impossible to
fix a first beginning and a last end for anything.

The Science of the AUM, the order of succes-
sion of its three factors, is coeval with the
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‘World-process and comes down to us by a be-
ginningless tradition. Maha-Vishnu himself first
learnt the A, and then the other letters, and
then the words formed out of them, all preceded
by the AUM. All the shastras, sciences,
h‘egin with it. Hence the study of the AUM
should precede every other study. And therein,
again, precedence should be given to the study
of the prakyrti, 4.e the original, simple, un-
modified nature of the constituents, and sequence
given to the study of theirsandhior coales-
cence. Hence thig first section 1s named the
Sandhi-Prakyfi-Prokarana.

1. The principles, causes, or natural constitu-
tiong, which result in y 0 ga or mutnal relation,
and the prakara or manner of these conjunc-
tions and interdependences, between all things,
despite their vibhaga or separateness, are
dealt with in the second section called the Yoga-
Prakira-Prakarana. The order or succession
which is implied in these relations, and the
methods and laws which in turn are implied in
the suecession, are also dealt with. And
cognition and desire are also treated of in con-
nexion with them.

IIT. The third section, the Kriyd-Prakarana,
is the largest in the work. It covers three-
fourths of the whole and is sub-divided into
many parts and chapters. Tt deals with action,
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which presupposes cognition and desire. And
for this' same reason, in this section, the whole
circle of knowledge and all the shastras or
sciences are outlined. The seed and origin of
all things whatsoever that are to be found in
the World-process is traced back into the AUM,
and shown as present in the interplay of the
Self and the Not-Self, the Limited and the
Unlimited ; and, finally, the nature of action and
reaction, actor, instrument, object, motive, etc.,
is explained.

In connexion with the element of knowledge
or cognition involved in action, there are describ-
ed herein the successive evolution, from the
AUM, of the Gayafri and the Mald-vikyas, the
Vedas, the Aigas, the Upangas, ete. Then follow
considerations as to volition, 4e., desire in
action, active desire. Then numbers are spoken
of as lying at the root of manifest action proper,
the creation of the worlds. Afterwards, the
seven root-elements, their qualities and activities,
and their dissolution and repeated formation
are mentioned.

IV. The section following the above, called
the Spshiy-aikadeshika~Prakarana, very briefly
mentions the broad outlines of the evolution of
our own particular world-system, our brah-
minda, in the mineral, the vegetable, the
animal with their chitras (pictures, shadows,
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or astral duplicates), the chandratmal
(lunar ?) and two other intervening kingdoms,
and finally the human kingdom. It touches
upon the constitution of the human organism
also. The subtler or elemental evolutions
preceding the mineral are only passingly alluded
to.

V. The fifth section is entitled the Manfavy-
Amantavya-Prakaropa, the thinkable and the
unthinkable, or the believable and the unbeliev-
able. It discusses the nature of existence and
non-existence, transcendence (of the experiential
or empirical, the concrete, the limited, the
particular and successive), and non-transcend-
ence, necessity and non-necessity, <. e., chance or
accidentality or contingency, efc., and explains
what to believe and do, and also how (from the
standpoint of the whole) there is nothing un-
believable or undoable. It points oubt how
everything whatsoever has its own proper place
in the Universal Nature of Brahman, the
Absolute, and how separateness is included in
the Non-separate.

!The theosophical books give seven kingdoms
in the chain of globes in which our earth forms one;
three elemental kingdoms

in which matter is
being shaped into the requisite density and acquires
the necessary attributes for the visible kingdoms—
one mineral kingdom, one vegetable, one animal,
one human. It 18 not clear what iz meant by the
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VI. In the last section the oneness of all
things is shown. Allacts and facts are synthesis-
ed in the One. Moksha, liberation, is ex-
plained as being the abolition and Negation of
all the ‘particulars’ of the World-process in the
fullness, the allness and the unity of the Self.
The mukta, the liberated, the emancipated,
realises the mutual abolition of all things by
each other in pairs,

VII. The whole of the work may be regard-
ed as the completing seventh which sums up all
the six sections.

The immediate occasion for the composition
of the work of which the contents have been
indicated above may now be noted.

The Secience of the Prancve iz necessary at
the very outset of all study, because only by
means of it are the reconciliation and synthesis
of all sciences possible. Without the help of
this supreme and all comprehensive science,
the various sciences, which are but parts of
i, appear as disjointed, separate, independent
and even mutually contradictory, as is shown
in the Nydye system of philosophy. For

Chandratm a and two other kingdoms, between
the animal and the human ; allusion may possibly
be made here to the Lumnar Pitrs, who gave their
ehlayas as model for the human form, since they
may be said to intervene, in a sense, between the
animal and the human kingdoms. (A.B.)
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this reason Jarger and smaller works on
the Science of the AUM have been written
and msed in all times, according to the needs
and capacities of the races concerned, and
the special requirements of each cycle. Pranava-
vivechini, Pranava-prabhd, and Prapava-prodi-
pik@ are previous works on the same subject, of
very small extent and fit for the study of
children. There is the great Prapaviérpave!
also on the other hand. The present work
named Prapava-vida, has an extent of sixteen
thousand shloka-measures,2 and has been
written in order to convey to youthful students
some general knowledge of the science so far as
1 myself have been able feebly to gather it from
ancient works,

I pray that the many shortcomngs of the
work be forgiven and I earnestly exhort all to
study this illuminating science, in some way or
other, as it is the very root of the knowledge
contained in the Vedas with their Angaes and
Upanges and is the only means of realising the
true Unity of all things and beings.

!Said by Pt. Dhanarija to be the work of Shiva
himself and to extend over two hundred thousand
shloka-measures.

A ‘shloka-measure’ technically means thirty-
two syllables; four quarters, of eight syllables each,
make up one shloka in the anushfup metre,
which is the most common in Samskrt literature.




