SECTION L.

Sandhi-Prakrii-Prokarana.t
THE ULTIMATES IN THEIR PRIMAL NATURE AND
THEIR COALESCENCE.

A as the Self.—U as the Not-Self.—M as the
relation of Negation between them.—The tri-unity
of the World-process, and the triplicity of every
factor of it.—Illustrations.

The purpose of this work is to explain the
World-process, the laws that govern it, the order
that prevails in it, and the necessity of every
factor of it—all as contained in and evolving
out of the sacred three-lettered word-sound
ATTM.

This world is triple everywhere, in all its
departments. Thus, we have: being, non-being,
and their mutual pervasion, .., becoming ;
three kinds of gunas or attributes; three kinds
of time ; three main objects of enquiry,
Prakrti, matter, nature, Jivatma, the in-
dividual ego, and Paramatma, the Supreme
"It would probably be better for the reader to
begin with Section 1I, and for the time at least,
omit this first Section which is rather like a string
of aphorisms, uninteresting in the absence of ex-
planatory comment.
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Bgo; birth, life and death, ete. This trilateral
trinity or triplicity of the world is embodied in
the three-lettered ATUM !,

*The rveader should realise that the triplicity of
the universe is based on the fundamental trinity of
the Self, the Not-Self, and the Relation between
them, with the summation of the three, the All,
Brahman, forming the Tetractys, or the Abstract
Quaternary. This is again reflected continually on
the lower planes, and the unifying process constant-
ly consists in finding the summation, and in self-
identification with it, so that the trinity becomes the
quaternary, and the quaternary is realised as the
One. It is well also to remember that the inter-
vening Duad has numberless vepresentations
in mnature; the One—Brahman—gives rise to
Two—Pratyagitma and Malaprakrti—and
the Two, by juxta-position, inevitably become the
Three—the Relation between them forming the third
factor; then these Three are summed up as the Four—
Brahman making the Tetraktys. From these
comes the concrete world-system, the Fifth, itself in
all its manifestations being five-fold, each manifesta-
tion comtaining the five elements. In these the Self
as jiva makes the Sixth, the Fifth and the Sixth
being thus reflected from the Not-Self and the Self;
and when to these is added the reflexion from the
third, the Relation, the Seven are completed. These
numbers carefully pondered, are the key to the
Universe (A, B.).
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A primarily stands for A {m &, the Self; U for
An-atma, the Not-Self; and M for the
Nishedha, the Negation which is the relation,
the bond, between them. e

The successive conjunction and disjunction of
the three, A, U, and M, are not real but only ap-
parent ; and they appear in rotation because of the
necessity of swecession in the limited U. Other-
wise, from the standpoint of the Whole, there is
only a constant simultaneity. This may be
illustrated by the coalescence of letter sounds in
grammar, though, obviously, no exact illustration
of the Whole is possible by a part only. Single
words, in grammar, correspond to the A; a
sentence consisting of many words, to U ; and the
relation (i.e., the speaker’s intention) in which the
words are held together in the sentence, to M.

The vowel A (as is clearly seen in the Samskrt
alphabet) coalesces with and is present in every
other vowel sound and 1&ti:er, and without it
nothing is pronouncible. In order that any
gound may manifest, A must combine with if.
So is the Self present in everything, and with-
out it no manifestation can take place. Thus
interdependent are jiva and deha, individual
spirit or ego and body. They are each within
the other, mutually immanent, as seed and plant.

Becaunse of this conjuction and disgjunction in
succession, the fact of the order of first and
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second, ete., arises. The Self and the Not-Self
are first and second and wvice versa, from the
standpoint of the one and the other respectively.
But it must be remembered, all along, that there s
no real succession, no paraspara-tva, no other-
and-other-ness in the eternally joined, just as, e.g.,
there is none in the subordinate but more familiar
trinity of substance, attribute and movement.

The coalescence of two things is possible only
when and because the ¢ being * underlying them
both is one and the same. If the essence were
not common, connection were not possible. Satta,
being, is that vyapara, operation, which goes
along with, is favourable to, or is of the nature
of, the dharana, the maintenance, of the self,
the individuality . And, thus, Self and Samsdra,
the World-process, are the same, The apparently
new and different sound formed by the coales-
cence of two other sounds is not in reality ¢ other’
than those.

1 eI g 91 ¢ Being (or rather exis-
tence) is self-aggertion.” Clompare Spinoza’s state-
ments : Kverything, so far as it is in itself, en-
deavors to persist 1o 1ts own being (Wthics, 1L G) ;
the endeavor wherewith everything endeavors to
persist in its own bheing is nething else than the
actual essence of the thing itself (iii. 7), ete.
Physically, the ex-istence and self-assertion of all
things 1s psendo-infinite radiation or self-multipli-
cation. See The Science of Peace, p. 239 and p. 268.
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Every coalescence, relation, conjunction of dif-
ferent things is essentially a denial of their differ-
ence. Hence the coalesced sound, AUM, which
is the symbol of Brah man, is denial of the
Many (as other than and separate or apart from
the One) and an assertion of the fact that all is
but One and the same. The significance of the
Veda-text, *May I become many,” is only this,
that the One and the Many are the same. If
many plants arise from one seed, and many seeds
from one plant, where is the difference between
seed and plant 7 Because they are not different
in reality therefore is a combination, a mutual
reproduction, of them possible.

The following illustrations may be considered:
The past and the fature appear as opposed to
and different from each other, yet neither of
them ¢s ; only the present is, and it implies both
the past and the future. Greatness and small-
ness, again, appear as hopelessly opposed ; yet
neither is anything in reality ; what is great
from one standpoint, that same thing is small
from another. AUM, the ‘indeclinable, the
unperishing, includes all differing things and
abolishes all differences’.

' As a first step, the words ‘separate’and ‘sepa-
rateness ' may be substituted for ‘different’ and
¢ difference’. 'With respect to many things, it is guite
obvious that they are inseparable, even though
distinguishable, like back and {front. Later on, the
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In the philosophy of grammar it is pointed
ont that sandhi, coalescence, is threefold® like
everything else. Amongst words verbs corres-
pond to U, the Not-Self, and nouns to A, the
Self ; they are all mutually connected (by the
prepositional terminations corresponding to M)
endlessly.

“Hnd” and © Endlesg,” again, are the same, for
the true Endless is beyond number and time, and
what only appears to ug as endless, in the
successive, has always ends in reality which are
to be found if properly and sufficiently traced.

further step may be taken that even such difference
agis implied in distingnishability is also only ¢ hy-
pothetical,” ¢ imaginary,” *illusory,” etc. _

' Samskrt grammar sub-divides sandhi into
three kinds, (i) between vowels, (ii) between con-
sonants, and (iii) prakrti-sandhi, certain trans-
formations of aspirates, ete. In order to understand
why there are constant references to grammatical
considerations in a metaphysical work, some such
consideration as the following has to be borme in
mind: “ Any attempt to determine the history of
word-formation must begin with an extensive sur-
vey of the actual processes of creation . . . (Harins-
wortl’s Hueyclopedia, Art: Philology.) Thought,
thing and language evolve and ‘proceed’ side by side
and the history of any one throws light on the
bistory of the others. See Znfra, Sec. ITI, chapter
xit, for details as to the Science of Language,
generally.
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The true endless is Brahman which is de-
scribed in the Upanishats as ‘Truth, Knowledge,
and Endlessness, these three corresponding
respectively to A, U, and M, or the Self, the
Not-Self, and the Relation between them. The

three consitute Brahman only when all of .~
_them are taken together. | Hence, when it is

said that Atma is omnipotent, what is really
implied is that the potencies of all three are
conjoined ; and the separate and exclusive men-
tion of Atma is intended simply to show that
the manifestation of the potencies is possible
only in apparent separateness. That Negation,
the third factor, is and has a potency is clear
from the fact that ‘to not do,” to refrain from
doing, is also a power. '
We see thus that because Brahman is
tri-une, all’ the World-process which is within
and is identical with Brah man is also triple.
The illustrations are endless. We have already
seen that sandhi or coalescence is triple.
Gender is also triple, masculine, feminine and
neuter, and each of these again reproduces all
the three. Substance, quality and movement
make a triplet, one member of which is born
from another, though all are simultaneous also,
The meaning of * Enquiry after Brahman’ is
nothing else than the wish to know precisely the
nature of the three factors that make up the
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World-process, Self, Not-Self and the Relation
between them.

The procedure of all shastras, sciences, 1s,
briefly, this: Having known such and such
things as separate, in their diversity, let us
know them as one, in their unity, in their rela-
tions with each other whereby they are bound
together and make an organic unity’.

Thus, the science of ethics teaches that having
known dharma, artha, and karma, “duty,
profit, and pleasure,” separately, we have finally
to know them as one, as constituting moksha,
freedom, in their harmonised, balanced and
" unified observance. _

So again, nyaya, the ‘leading” of proof, the
“marshalling’ of evidence, tells us that pra-
mina, prameya, and samshaya, evidence,
fact, and doubt, which we treat ordinarily as
separate, are synthesised in the prayojana,
motive or final aim and object, which, ultimately
and essentially and always, is knowledge of Brah-
man. These four indeed constitute the true
inner meaning of the four well-known qualifica-
tions of the enquirers after Brahman. (They
state in terms of intellect or logic and psychology

! Modern writers, like Jevons, in his Principles of
Soience, and Karl Pearson, in The Grommar of
Seience, recognise the samo fact, saying that the
business of Science is to trace unity in diversity, to
sum up details in laws, etc.
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what the other four indicate in terms of emotion
orethic. Samshaya or doubt corresponds to
vairagya or dissatisfaction with the world;
prameya or fact with viveka or discrimination
between the real and the unreal; pramiana or
evidence to s hama, ete., the means of ascertain-
ment, and prayojanaisclearlymumuksha,
longing for liberation), Another triplet, subor-
dinate to and summed up in the praydjana,
is that of kriya, karana, and karta, effect,
caunse, and the efficient actor. (Nydya, the
science of ¢ conducting ’ thought justly.)

These last three again correspond to Jiva,
Brahman and Maya (in the vedanta,
the final knowledge’). Maya is Samsira,
the World-process, the Not-Self; Jiva is the
Atma, the Selt; and Brahman, from one
standpoint, corresponds to the Negation, the
relation between them, regarded as including
both the related factors. (Vedantfa, the science
of the * final knowledge *.)

Other instances may be mentioned :

Chitta, the mind; vrtti, its modifications ;
and nirodha, their restraint, control or inhibi-
tion ; are all summed up in y 0 g a, the ‘junction,
mergence, union’ of kunower and known in and
throngh jfiana, knowledge. (Yuga, the science
of ¢ combination ’.)

Sankhya, the * Numberless,” is the summa-

tion of the triplet of Pra krti, Infinite nature
2 3

10
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Purusha, Spirit or Ego, and Brahman, the
Absolute, the Numberless, the beyond number.
(Sankhya, the science of ¢ enumeration’.)

M3imamsa, ‘repeated examination within the
mind,’ synthesises the triplet of kartavya,
akartavya and bhinna, the to be done,
the to be avoided, and the different or separate
from both; and, again, the triplet of svartha,
pararthaand paramartha, ‘self-interest’
or egoism, ‘other-interest’ or altruism, and
¢ supreme-interest’ or universalism, duty pure
and simple. (Mzmamsa, the science of ‘interpret-
ing the intention’.)

Vaisheshika, ‘specification,” deals with
the triplets of dravya, guna,and karma,
substance, attribute and movement, and of
samanya, genus or universality, vishesha,
species, speciality, individuality, particularity
or rather singularity, and samavaya, juxtaposi-
tion, or the subsumption, immanence, relation
and inseparable connexion, of one under or in or
with another. (Vaisheshika, the science of
¢ specification and classification’.)

Such are some of the most important triplets
of the World-process which reproduce and reflect
the nature of Brahm an, and form the subject-
matter of the six Adsigas and Upangas, “ limbs’
and ‘subsidiary limbs,” of the Feda, the sciences
whereby the infinite nature of Brahman may
be comprehended.

11




